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Abstract

The objectives of this research are as follows: 1) Investigate the
potential of ethnic tourism of the Tai-Ahom in Assam state, the Republic
of India. 2) Develop a mode of ethnic tourism suitable for the Tai-Ahom
ethnic group in Assam state, the Republic of India. 3) Offer politic
recommendations for the development of international relation between
the Republic of India and the Kingdom of Thailand through building
a network for Tai-Ahom ethnic tourism. The study was conducted with
qualitative research methodology through concepts about tourism potential
and tourism carrying capacity. Analysis was done by tools for situation
analysis.

The results yield that the Tai-Ahom ethnic group has high potential
in tourist attractions, especially in terms of history, natural resources,
society and culture, as well as population, whereas the potential in access
to tourism locations and facility needs improvement. In addition, the mode
of tourism suitable for the management of Tai-Ahom ethnic tourism is
community-based tourism.

The benefits from this research will lead to a guideline for the
promotion of relation between Thailand and India through the promotion

of the kind of tourism that leads to learning Tai-Ahom culture.

Keywords Ethnic Tourism, Tai Ahom Ethnic Group, Tourism Potential,

and Tourist Carrying Capacity
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awusznau 3: Wizi’mi’\nﬁ"‘q\i (Karen Ghar)
(M3n: dnelaeginu)
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aMndseznau 5: W22 IadNIw (Talatal Ghar)
(M3n: dnelaeginu)
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awdssnau 8: WizaSensausuinSan
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NNTINENABQUATIUEI |



AmUsenau 9: W6 Phra Tra Along
(M3n: dnelaeginu)
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awdsznau 11: inanusksefinizessgaadunanisanduasdounulugaenln
(AX: The Assam Tribune, 2010: 7)
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awdsznau 13: drsuamsinema
(M37: dnelaeginu)
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Uszanauanalnems Aanusulauazfusiediodasanisdanig
viaafiealusgdadn TneawclunuidedAnuiasnaawa wuildsudny
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Swseaaour uazsudn udnnualamstdeRaivineiiudn 1 atuifeariu
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2. AngawaumMsEdeunasviaaiies (Tourism Accessibility)

YeyLa SRFoTmwT (2549:11) Teiszyfiormnaninanuwnisidns
unagviaauien (Tourism Accessibility) Tii1lutladed v ivinviaaifien
winnadrluvieafierlwunasvondeals laefidunisnsainsodne
MsANANTENNsadfouraeiasien FedeazainuazUaensie 1o
TuiuisTenuAnenInswsEnaounasoiieasonananudndelais
anaazmn lainnanesaln meauw wazmaeseswludnvazaas
mMadonsaldwne Ww madumelaeselnrionianiosin ferenndas
U V.S. Kumaran (2010: &xA1u6) Lﬁmﬁ']ﬁﬁ'mﬁaaimi'nm'ﬁéfm%u
Wnviaguien (Tourist Information Officer) 289MsviagLieIursBwAE (India
Tourism) THNSUERIANNLABABUITAWAINATIT

« vinriaafienassaniunnwsging 9
\AA naanam naw [NFLEwNI9ANWIANTNI0RTI
igsmanafolaiae v lvinvieaieasoandee ld
Trguazdear lwnsiawn1onn ensiag19 1wl
A.F. 2003 tAgfa1en1sTwuInanuasiigadn
LAWNIIATITENINNFUNN-0T8 (Guwahati) usl
fAsaeDlasaaaiosmniinrioniiesiminise...”
(Kumaran, 2010: §3A1961)
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3. AngmwauEesuIsANFEAINTININISYIaaLfig (Tourism
Amenity)

ANEMWEWEIE I IEANNEZAINYININTTYa9LE (Tourism Amenity)
Judesweanuszmniildusnisinveieafiiumennviasiierlwunas
visafiesuegneUsziulaalwinvieafeiosnazvasfisawiwiulu
wiandun ez lulonantia (YEULaF SO TR, 2549:11) M9THINNN3
Anundayanuioanmennuszainnianisviosfigngsainus nava
Fath

3.1 uSEMufiga (Tour Agency)

Tusgdadn vSdminnediirauinednda dayaeinisviosden
WAsBuLAY (India Tourism) WU lsfiannNATARG WA, 2010 HUSEN
sinifienfignaunsidewdies 19 uvo uasisiuwands 17 uwiedminiendeion
LLﬂ:Nﬁ]fgﬁEJ (Ecotourism and Adventure Tourism) (India Tourism, 2010:
website) zlmzu'?lmﬁ’%wuﬁ'm%@’wﬁ%ﬁmmaLLﬁadm‘[mgilszn'lﬂfmwmmu
vibodaRaniviasfind lifinsfandnlwmsvnifesusdinlng dunsuinis
Furnetnslaeans

atnelsfalunilagin usdniufedminneandeinauaztandie
Tonaawlafanssuniaaadendeninuguinis widlilvmad sy
funguanfnug lnamaiiasaindwlvgiduianssaasnainnisw
vinviaaen U ienaugnewiviesnAmason (Kaziranga) Inelvivinvisoifien
FNMIUERI FulszmuaaLasinluiuinaoseweniondelwangnen
H1NNI1 (Bezbora, 2010: §NATWH)

Raktim Bezbora (2010) W1289U3%N Grand Eastern Holidays Lasg
AnaiwAgiUNsinieadenavuginavaliin «. Feridaonmm
IuyunaoasegsfaviouieIfoisasaasn1sdoasn 11610 sinAny
vnviaaiea iageInnguAigang 9 sinlxasnsawan sz s
HONTINAEIAITHANITZUUNTTANBIANIUGS TULUUAITUSA17TH
vhviaaiieaseriule (Hospitality) uasaasaaasanlnisussaanisun
shviaaieannTg..”
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B-VE,ZW!NE SHOP R R oafeq 1

e dTTIALL

NETWORK

TOUR SOLUTION ALL OVER INDIA

E-AIR TICKETING & RAILWAY RESERVATION

BUS BOOKING & COURILR BERVICES
————————

oo o d ] =3 o =
amwdsznau 16: thelawanuSeminmeauvisiteuSauias Moran
(M3n: dnelaeginu)

3.2 280fi528n (Souvenir)

IpanszANADINgHINARKG InavafiideLdeanniga launcn na
ﬁl,%ﬂnd'f[mmgm (Mukta Silk) Fefmnaunnsneiusousmuanlng frunaaw
nsandsnaiAesuazmanadn hath pasraumIRR Bz LANE9RIN
flvaansUszinadn aenalsfifUssfiuilymnddyasmandnd lrayn
Tududndeeanffesluuuniadurifidonsagluuwiaying W dms (e
wazdyesnauuUafe fieduivnandssandiundndurigunsorte s
W wilaienans

2e15A wAnAneiUeEn AemnalnemaldidwaTasgulnadszdriv
fonvazsansaiamsUnuuliiduaaciszdnle duAeiniomaaniag
ihasnniAsasmaanaasizn inemaldiduedosgulnafsUnsiuazainane
Alaasivulans
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d’J 1 d U 1 dl o U
uananiludmgosiin Felsunauafiviiaindiouaze naonan
Tugauwis mniaWRIMFULUUUIIA LA Wazanasaduaasdin
niFeesrlnamaleieiuii

awisznau 17: fluagniuasiuntam
(M37: dnelmaeginu)

awdsznau 18: i lnayniluswener
(M3n: dnelaeginu)
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awdseznau 19: smaned lnema
(M3n: dnelaeginu)

Mwdsznau 20: WINBIRRDY

(Aan: dnelaeginu)
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AMWUSENEU 21: NALAZIBNUINBIMADS
(M3n: dnelaeginu)

3.3 fiwna1de (Accommodation)

Tnigoaan Ineianzidosgani (Guwahati) Fodwdemaiiuassy
flsousnszsuinnifianansnsassuinvaafealiussanaudioilsouss
i T50usn Brahmaputra Ashok wakilaiiuwnialdaiianfingsanfnig
Tnamunwinun ndudlssusundsziugegaieslseanug1an
winin Tnegdnunliiinludsalsussfianansasasiusinvoniierlues
\finefugn1yi (Dibrugarh) vionumsinure dendaluinAalsowsnd
saFansnSAnI1PgaNY naUssTuiEenaznase It Wanda
wwhadesani lnamuditisae

wanani Anndeinasdumadanldiuinvasfieandsannug
Tnomaleduaened Teunfinnuuulansns (Homestay) Wasansefingna
MU esAeTuaseAeRasza Inava Ussnauduaaszanazasinn
wasdinar vhlwnmswniudzasine (Host) Seunazfiumaiendvsu
naviaaifiedeanfiniug namals
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InnsdanaLazdnNTwalzagAnuInudl Tudlaguuigaads
TradAiunsAnwswmMslsoussswInen Wwldannnisseaanti
nsAnesunslsaussAusszAuUTsMAfethsauioUSanns Hieeesy
uazianyw wasdwinaindinfidisansAnwidngnaiausenulnigaad
(Baruah, 2010: &nn1wel)

3.4 37u271%15 (Restaurant)

Twesdasfifngaanfnus Inemuadatrwusiuin f3ua1ms
HosnnnI05095URNTIBoEILUUNIaZY (Mass Tourist) leiaeann wogan
gl mnainlnn liflensulssuamasnasusng o soiudinlnajuds
anviaafigiUszaerazsulssnMue I saaAREaN AT Fa s Aaaw
Tsoussnfundn sneifeaiudmsutinvosiienfivinlulasaed Whaasiu
fazdugsznauamaiiousmaungudovagiu

3.5 ﬁ’mmsu%miﬁ’agauﬁﬁnﬁaau'r’;sl'a (Tourist Information)

vesudelvuinsdeysuninviafiensaesgdnduisomien
nan e ﬂ'miml,ﬁm%’gﬁaﬁm (Assam Tourism) Foduniaesunisviosiien
ﬂaﬁgmaﬁmﬁ'% fumsviaaiiieawrieduiie (India Tourism) Feiliumuaesn
nemsvieafiezassguianans eglshanaesmrisnuiinisudsauwe
nMsUfURninflognedmian nanfensviesiienurduieasdonnnsensie
maviagfienfusiefninfnuawiazivuanleuienisnisvsaiielza
UsznA nvaiuaywiulszanalviumnenunsvaaie ey
(Kumaran, 2010: §NA196) ﬂmzﬁﬂ’mjﬂLmztﬁwaﬂmﬁﬁamﬁmdm‘lmg
Hunsinfizesnsvieafiessgdadn
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amdsznau 22: vasinzaslsouss Rajawas 1 Dibrugarh
(Man: dnelmegFnun)

awisznau 25: ¥iosnnaasiin Rajkonwar
o o ] 2,
71 Sivsagar (fian: dnelaegdnwn)




AMwusgnau 26: Uwiny Patsaku
(M3n: dnelaegnu)

wananiidayamnmadnmuniisulinaumavianfensgdadamuh
i wleunezassgunarioiusgdsdaslvianud A iumavedietawun
(Rural Tourism) #edawlngilianuddnyiumsveaiealwangnenui
#FA1FSINT (Kazinranga) &nn31 asdzLiennungo lisnansnlwdays el
Mvnvaaieswmrinlamiunean lusgdadnluusiazd Bora, 2010:
FHAE)

pdnalsfid givinazaansalvidoyauninvieaiedlsadefingn
vanfuamInamaluviasinies vetannswaredudarlaluviseiuuit
viwmaiuuterinues lisnansadessdwnunsingulsedondasad
WHENTIaEaAINANIE TSN (Cultural Interpretation) Tgndan
T lai5ee91ameUse TRmansuaz TmwessHANLMa iDL g1289
amlnavaliifuadned Tneveddnanmassanlnamasanislsidays

PNYIBILNEIINAIWIUNIN
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3.6 ANUN1TUIN1IRBININ (Toilet)

voedndnduiiswsanuszmnnnsveaieansduinlsenms
vk ﬁy’af:mnmsé‘f@Lﬂm‘wui']nduﬂwﬁﬁuﬂmmﬂu%@é’ﬂﬁuL‘Tﬁluqm%
N¥naze1m waznniwezivediandalpnszanuazazenn wiinunoui
fslaifsiuszunlduasdacldviumanndalanih usiamnlwiosirdedu
syfifruazaaurinie lulssmABuse

agalshin Jeununeusznisdmsuosdinife viaedanasnsme
fidslaireefanuszanawilan Snvieiasindmsuauinzasnalnena
Tuawununaguandslaiiauszmndmsusinveafendsiennisvaien
WUUNIaZW (Mass Tourism) 12 Vl,aiﬂl,ﬂ%mﬁ'wf’laju WsansnnYioafen
snsaseunaaudouiiazimstusaunfindafns

)

wmmwmu15ﬂun1ssae%’uﬁnﬁaaLﬁmtﬁemﬁﬁuﬂwawu

YeULAA S REO TR (2549:212) BEUNYANNANIEVBIAIINIARIIN
mmsnslumﬁaﬁuunwmmm (Tourist Carrying Capacity) TN
Fammmsnansnsassutinviaafier luiuiesunssviosieusazums iefils
finansznufiazdeldinanuderesaunasiondieasntn Hemleiud
9o witezdvnvisafieafunediansiuinios wRdEaRNEINa
fasnszvinlumssassutinvoaiengaaninus namavinniinviaadien
WynaEaannge Usznauluse

1. FAANNAINTAlUNTI9SUAMULAT YD

maviasiigniudugmanvinssalnsizasanlnemn deinguszaed
wanzasen InamaiisasnswmmwInsviasfieafiRennaneneunszaney
s181#gauun (Borgohain, 2010: dnnnwal) Tmesafinisidianaas
ﬂ'l’i'ﬂa\iLV]EJ’JL?.iG?J'IGIW%éi%ﬂﬁNﬁWmW%ﬂﬂﬂﬂ%N’dﬁﬁldﬂﬂNF]'J’INU"SEWIG (Virgin)
Mensnensmsvieafies (Tourism Resource) wasiinzasunasriosiiies
(Host) 398 laignnnsalvmmaulsingnilnenuidnnnuaaisalunis
se5utinviaafieasnuwrsegivagnsls
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2. FaANaIN1sa luNsTasuAUIRINen

wilInguafnug lnomnaziinainlasonsuanulannin
soasifinlianilegdnuiumeludiiuiiseussnuinowmindidaulne
wneluvhideuazvieadenlugamwanalnemaswaunie usfiiuids
iigedwipeiilafisuiuiwwinvafieifioafisdwilangsanding
Tnamalaimmwsuuuunisvanfieszasnwasadiafind Tnasseinlmg
SRINEINNaIR IR NENARS Iz R wAULAN (Host and Guest)
Falpeunfudasnefinnananeagnanuidmiusazlnasslaniala
Ama fenavin luguansznuneausenalnenmaiesls winlaifinmsiaes
Arawsan s

3. aAnuantsalunissassuduieuindas

ﬂaauu"luwumwmNﬁnmmumamuwam‘wujm Wudwean
Twiiniiideasdonanineinssssnanfuazionindanfifinnusasy
uazaNysalagan amﬂvl:snﬁmm‘am%amuamﬂ’mns'ﬁunmawmama%
msthaneanndesditsenniv moguiiulossnadeusonuii
Dillhi filsssngaannnssulsguinanuasinluldflulsemn deal¥iAnms
AuEnuazARISNRMaNEasmT RaanUsingmseinieaueraduunisen
fidArsansawinsriasieslusgasdnluawan

4. FaANuannsalun1ssassumMusIAN

FannaNINILEIEeEwI1 Anenwnensvienfie lusuiesege
n1anTIraaielraingnaAnws Inanaiidiwinanigalawn
AwUsziRmans doAn uazTmwodsn laelanizdsendelaniaas
anlnomnlunissensuanulanminmsainyisanes Fevihliguuuy
msvisufierdiliasiiasdanavon i ludnunneuauasinriende:
282 (Mass Tourist) usnsazilnianssanasnennudainsuazns5eus
TuussasfiuaniesninefiniBounazidiuaundeaniien Nenansa
fananazUseaunad1Sals annausuwasinviafienanzngs (Niche
Tourist) wazds winkaaiiasnana:liazifingn1nuIndann1odonn
waz ImueIINRN Inenvis s
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A193LAsIZRAAIUN1I5al (SWOT Analysis)
Y % o ' o dao & o a -
NTDYAFIWANENNNINITVBINLINARTW FIH1TAWIHNIATIH
snmnmseineuanuazmeals (SWOT analysis) 289ngnaFANG lnanvia

Tumawmmgnsilwunaviosnendenfnugla sam

A15199 1 TeszanInsainisvissneadeanug nama

A9 (Strengths) Jn8ay (Weaknesses)

o fnSwennsmsvienfieaiorned | @ 21An1sANWIANTATAIN
UszIRAanT d0AN LAz TmWoTIN diasnnnsiiuwnesiogldszes
TIWIUHIN AW LLGS?J’IEIQEIL%EINGI'EI‘Y%
dsendelunszaznlnamis eaww 50 uaziAdatv
anluiasfindraaulauazndon | @  danastsneliaansnsassu
Wwn1susnavinyiosiien wnviaguien s

o iihlnuyniumnsineainiian ® A3 1uB1M1TN9I095U

o ffiWnfianansadn Homestay 1o Winviaguien

o fivininazanameluwiuin o  FuAIBsTisANTRsULLIY

o Hanusmumslsiususassuns NWENSUASUARIDR AN WO
Wa AN AW 209217 [N

o fisensomnsdouansdndnual | @  walssusnawialrefiannse
2098 InawaLaNsETRAR F095UTNTIDTEIUUUNIAYY

o onlalwviosiusansadienen 1%
So9319n19UseIBAansuaz | @  21ausdninfieafiauladn
Tuossw lAadnof Ve nBenn g lne

o dofinwuignd (virgin) 209 | ® a1mEwduIn1TFayaliun
nSwensmsvissLfieIgeann vinvieainen

e ynlnemuiianudnuiouss | @  yamnsuessgiunavieniien
d1N1snTINngNINos Ny fofimnngmnlanisvia
TalnsssnUszsindiaasngy \ieiBemnAnuganrin
ARG leiaenLad o anluvinsdndrunisdoan

finwens NN e

o auluviasduennuseaunise
FuN1SUSINSIANISTiBaen
agaduszuu
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Tan1a (Opportunities) auas5A (Threats)

AMNABAIZDINOIUBNITFNE
szuganAnualwuazwan
Uszinrdwlagsani1sidenas
NAwAnw1z17 Inawmu
nsiahatdangnilnanuaeg
ANLFINILNNIIUIAGANY 818
m"LﬂaumTuummauTwm
AnlnEFoNITLEwN 1IN E BN
ngsaARE InamaAingw

NIzUaRNYiagLNeanIzngs
(Niche Tourist) ‘ZIE]\‘i‘lJSwL‘YIFTﬂu’J%Iﬂﬂ
Sl%mwauslfananswms‘nmmm
mem‘wuﬁl,wumw
MsfimeITBNNN-NaNRENYeY
AeMIUnLesIaEe mﬂdwaﬁia
ASLEwN RN L dBIAUINIA
Aa9r InamaLiaIw e AR
L1198 North-South Economic
Corridor ﬂaﬂﬂaﬂﬂi‘”mﬂﬂﬂ%ﬂm
szl Tamawe lUrawniie

2RIANNINL T NNIT WA D LE

2093 D19aIHARDNITIN
TURwRInaEes RN
ﬂ’]iL‘ﬂi’a]’]ﬂ%ﬁlﬂ’]W%ﬂ’J’]\ﬁﬁU’]ﬂ
Y1290WAUUIBAT ULFA (United
Liberation Front of Assam &4ElaR
LEPRHEMTLREARIEHUT TP
n3YiagLNe?

wleune Look East 28955U74
aumam‘lwmwmﬂmmama
d¥19ANHTNRBENINTAULae
msmamﬂ'flunauﬂi S NAE
e THOBNNINGY

®  AFWLALLAZTIFNUIZNA
sinuazidnlausziRmans
FIANLAZTUETINIDIYND
"Lﬂmmqé’ﬂmaﬁ']ﬁ’m

° 33mawamuml,asam”|‘maa
Wi lulangnenwuyiaan i
A1859N1 (Kaziranga) 1%
sULuuNMsviaendeiim
(Ecotourism) ®10N791A19
visifledeninug

Tana (Opportunities) (sa) auassA (Threats) (sia)

o UszmAduiAeduraviaoe)
NIMesTINEE UseiRenans
wazInuassalunganmlan
nnItneva
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gmwums‘viaaLﬁﬂ'av'?lamﬁﬁ'ué:ﬁmmzau

NNMTIATEAEIUWNIIEN G JUuUUMsiANIsNsviaaie s
AFRUSTIvINzENABINgNZ ARG Inavn l3gaadn Sesmmidunsviaaien
\FemnAwns luanunzaasnisvieaifierlaegaan (Community-Based
Tourism) ﬁﬂﬂmﬁumiﬁamﬁm[maﬁwu (The Thailand Community Based
Tourism Institute: CBT-I) (2553: website) lHa5UNEANNANIEINT®
“ . MIIVBUTEINARIAIAINE IS %aB0AauInaaN SIAN UASTRIMETIN
Amuaianielagguu dan1slasgumwiiagussuasguaudunyIm
1Twidr2e9ians lunrssnnisguaiie IviAanisiSensunguudan...”
Tneviefinisviaafienlnegnaniadwaiowndosfiolunsinmiviasdin
W

navieafielnegaawlusgandn anafosnaausTUnSasiwMS
sanungagafaviaaiien Tudszifiusng G

1. a510An3 Anadhlesesralnevslwiseiusonisviosien
TneuauiiosnunIsaysnuaIndonsangi neonuUssiwd TnmeTsn
Tugmueninennsnsvisafemdnuasan inevalaefiidainanaaansa
Tumssasiusuiowndosuasdons

2. AiksivEmrnaanansnlunssossuinviaa NN DR
A lnanvsiiie I AR NSNS TRz R wTULaN (Host and Guest)

3. dolESusinuEN119AEY N15USMISIANIS uaEn1TUsNIg
winvioafienlvudzalnamaluiosdn waliiAianisusnsinvisaien
aEeHAMAN

4. doddunsiamianlumanouas nMsuviassnauseleiain
nsvieaienatnigfissss naenawnTUssiiuwnaRanssaviaaiealiun
amlnamvnlwipadin suazvi lugaiinanufwdaasianssamsviooien
789213 [Mamu

5. doiasaiAIadnenisvieaiiiearionielulfuniniadiefiansew
nviaaifiensznintegaaua lnamaluiiniiauaniufeulszaunisol
Twnsinnsvieadienseninegti nsssauiawAIodemewanswliun
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unawiaafiedenfinus nemarugsianisviaaien eii uS¥niNen
Srumnezesnszan lsouss vas esensanuawlalvifuinvisoieinan
RO

mviafieaden g navnluigdadu enarmunmatnesens
vtz inavalwinsdusansndnmaviaoNedsemuasnuiwAn
398w ot

Fufinils axusseneasEafias (City Tourism)

13.30 w. winvisainenAwmMesn s N duEuInm

14.30 w. \Wusnly Winlulssusaszausinaiuinanatoios

FUIMYiREInTLlBeAUNY uasamUmnenssy

gRaNIRAN
Fuiigas viaafendelszHenans (Historical Tourism)
7.00 . DONLAUNIINGUINIA
9.30 . foLiasdnaAs
FuARsArLazura luTanwaae nawna
18.00 %. whinlaname
'S’uﬁ'mu viaal,ﬁml,%m,ﬂwm (Agro Tourism)
7.00 . Bnviesfignsaniumanndiosdnenas
12.00 . fongunuingng (Patsaku)
?iNﬂi‘iNeﬁﬂ’l’iLgﬁlﬂﬂN?ﬂmLLﬂzm‘éVlElﬁ’l"L%NB;lﬂ’l
16.00 . whinlanawe

SFUUTEMUEIMITUALTNATULERIZDIY1IU%
IUNT MaaNg 1B TmueTIN (Cultural Tourism)

7.00 . panEuwNINREUIUTREN]

12.00 . fonajtuingy (Namrup)
AN TRIUGIING T [Nann
\BenEonlnamn

16.00 W. N lanaLme

FUUTEMUDIITUAZINNITUEAIZ9A1 U
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s U a

UNAT LHAUNINAU

7.00 . wnvisaeIsanEwnaInng Uiy
9.30 . wnviaameatisawniuwwzaauny

WAunngaanaInawINduAUINIv

ulavnsanudaiussenineussmalneuazduiedunisvaoies
wusuAnTaERansz s iwleua Inamaza s fanazinn-
Shusnagens et we. 2552 AelilAnAnnawlazasanesangrefiug
Tnamudnasamendefisdieludseann 20 U dewaldanifsfiaulne
TndszmalnefunaunauaMUNIINANNIE TR S TNDINkEI IR
\Rendamiadniudiuaunguauuannianninalal Tnaawiznganmn
Awanweszgaladmiends wiiAwngusinangmlanaznszgne
agluuinalszmalng 817 wazBeauin vinuaAn1siANET 1997
Fasinguaniiwnniwinszgaln-lasgninanlszaslszinaiviniu
meanzineanideaniiornsiuie azdieifafnuauingaafnusle
duanaansnsnrdrmemauazaalusosaulnuazanlneleingn
Sennananonae axvienliiinanasidueasnislirnuday
wazAnawlazasAn inawazsguialneARefidanguananuws lnams
I803gaadn leveRinisvisnfieafionaiuiduianssanitefidiedonles
fEMaAsugie uazAnnEwlalAsINeUsEIRMERS doAN LazTRuoTIN
anangraiinginls ifeavisiwanadnladonanioaansoueegns
A lalszmadwielugiuzifosiiananainraenieTaussm
wazunsdvaasTmmesINneadnsn AU TmuesswIn- Inednee
shemait wleuiezassguialnefinisimuaunumanndniug
sevinsUssmatumsduaunsresendilsemalaUssimamit doas
nluganadnlasusssrineganideniudzanim lnslawiznisveaden
Tunguendiuginamn Alafiesusazdieasronnuinlasusisening
dundan (Imeawizagnedoanlng) fudioastie (@lnems) winsi
minuadosnananvinluganasnuasmounnimussantn-Tne st
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paanawna litAinAINd1 larnnenanazAawing luuSundnsna
>3 = =} 3 & =1} v Qs a o v o [=)

NTANEITNARLAENINTY denAaRNE laawRaw T wawALATa

ANNENNUSNR sz INdBsUsz A TwAgR

ssUnan1sdnun

nsAn¥IANgN NN IRRIBINISHasgnGerARug Inana
Tusgoasn Uszmaduwise vildnsuiinguaniugnamaddnenin
sudoRegannamariaadien (Tourism Attraction) aInfign viefdneaw
pona1rlsznaulusmieunaslssIRmans niwensessnes doAnLaz
Tuussn AaeRauANAwI luNsEawsUnviaieas ina v
FadnaduAnemwiiAgdaoiuswunsTINgR J9AN LAz TueTIHIDS
amlnamamiod

AUZLAEIT ANEAINEIRAISIEEIunEaIYiadLAied (Tourism
Accessibility) LazANEATNAIWAIE1HIEAINTZAINNIINTITTIBILNEN
(Tourism Amenity) duleud uSunifien HERAMTILAzgINTINUY
apeiszAn WN $1me T mIusmsieyauntnviaiien uazn1suing
dananaanidsagiudorindaimm uifuiidnlalfdasniuiduasound
ngnENuS o masaIn IR ARIasmMa UL UM SR
Iﬂﬂzjm% (Community-Based Tourism) fiznalnamsanansadamsviasiien
Tuviasfiusnenmwas FoiwnanmwdnenwsssEndundemaden
wazMINRBIANEN AU 1WA NFZAIAIN B TiE R siuLT
felnainanInemasoaSeusine lviAnA MmNz axsaYiaofuaamNN
iqm

agalsiia 217lnemumisAtetisUszininmnaainisnlung
5895UtinYiagwien (Tourist Carrying Capacity) faunsidasusinyiagdien
e lvnnsviaaiendemAnugn [ guanssnunieausaunaeyiaaiien
elusnunianszaneseligiasin arnuduiusasniadiduiuuen
swdensvhaganmiinnden danuazimuesn suaziinlugnis
rolifinAalidsiuwmensviaafiealuawan
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vnefgn syutalneaislddesnianisauayuasAnndsie
mMaviaafieuanguzniug ina1va W nsuaniUfewinidemiatindnw
nsdaasamsuanidsninusssning-Tnama nslvmunisdnuw
Tusanaviaadfienunaninava Hudu iassernain larauansig
wazAEEARINIsTRKETIHN Aaassndiatalunioiengasuleunanswmm
ANNANTE Tz IneuazBuAenUsznanii

FaLauauuzaINNIsAnEl

1. msduadaAnnanEilazasseengaaAvuws nana
tunnsAnunIdeuazusunsdayalviaulnglinsuagnonireanasnnu
duazin lgnsidudayaiugiwfewmwianaduiusaoonduafinug
Tn-ne naesawmduiayailamsasnsaasinialumawamnnsvesien
Berinng lnanvaluwaniae

2. mlvAnadAyfunsAnwinguandnusindus oluwuaz
wanUszine dnaz lugreduneldadredmanin “aulndalas” uas
“azidonlasnnln-a1n- InalWdaauiwuiluiumaviesdenldaenels”
Tnesisinsdassaliifinnsvaadessnivaulnauasanlnema was
drefniAnaIFAHIF U AN

3. ANNAS209wl8U18A9IRTEFBRATINTTRINISFUIABMLAE
WAZSFUIASFONANAUAUINATS ULFA (United Liberation Front of Assam)
FafluauimnisiSensasionzansguianaesasm inamnne lvifaa
saunawiluUssmaiinawlasianisanasudwisznitesgivanle
vinsdin vuilunsdAnudnafiusanalneazaansadszgnaldsiatym
analaisouluanadminaneunwnalsasssnalnaiavin luganuasoy
Fo9Anlwrinefindnisznswit

4. mavesfielnsgaanigiveiawe lidwisawanwazyian
fazvinlinguandnug lnomusansadnniviondeisie oo
usifinaneieraanasnlunswaisshusenwluwiasiues uaziuidu
R e R R/ U PR R Tt
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Abstract

The aims of this study are to investigate (1) the relations between
Siam and Lao kingdom in the Sukhothai period, the Ayutthaya period,
and early Rattanakosin period (Kings Rama I-Ill) and (2) the relations
between architectural characteristics of an emblematic Temple in the early
Bangkok in early Rattanakosin era (Emerald Buddha temple) and an
emblematic temple in Vientiane (Sisaket Temple). The researcher used
the qualitative study for this investigation by interviewing the people who
involved in Sisaket Temple such as the head and the officers of the
Department of Museums and Archeology in Vientiane, the head monk
of Sisaket temple, Lao architect, and independent scholars in Vientiane.
Besides the interview, the researcher collected and analyzed primary data
from Thai and Lao chronicles in the National Archives of Thailand and the
Lao National Library. For secondary data there are books about history,
religion, and architecture from libraries in Thailand and Lao Vientiane. The
study found that there was little evidence to demonstrate how the Siam
and Lao kingdoms related to each other in the Sukhothai and Ayutthaya
era but it was quite clear that the relations between two kingdoms were
negative and sensitive to conflict, especially in the reigns of Kings Rama
I and Il in early Rattanakosin era. For the relations between architectural
characteristics of the Temple of Emerald Buddha and Sisaket Temple,
the similar forms of structure could be demonstrated through the building
pediments, roofs, struts to support projected eaves joists, cloister, columns,
terrace surrounding the main chapel, mondop style of the window and
door frames, ceiling decoration, capitals, and the paintings of the interior
murals. Due to the similar architectural characteristics, it could be shown
the particular meanings inside the construction policy of Sisaket Temple
linked to the role and the importance of myth towards the sacred Emerald
Buddha as political and religious legitimacy for Thai and Lao kings’ belief.

| NsasAaURAIERS



Keywords: Architectural Relations, Emerald Buddha, Emerald Buddha
Temple, Sisaket Temple

UNAALd

j”mqﬂizﬂaﬁzlmn'ﬁﬁwﬂ%ﬂ%ﬁﬁa (1) NANEIAINTNAUS
SEWIUINNIAEINLAZaNNINIA e eg lavie agoeuazsaulnduns
ROwEY (FdB5NIan 1-3) waz (2) WaRNWIRINNTNRRS 098 NWE
A01URENIINITTNINTA THNFILNWNATRAT IHITEZLIATRDWAWID
aesulnduns (Tanssuiinene) wazialwiesduni (adasnm) Iaed
fnwnlaldnsidedennnmlnenisduntuaingaypraiiddnmiendaaiu
Tafazing 1@u Fansuazidminizasnsaifissndiuazlusuni
Twdeeduny Wiannaiadazing danuinananaznnizinissass i
Feodunit wonwieanmMIsNmMuaiud gAnw leinn1ssusmuazinzi
?J”a?damﬂLanﬂfliiiy’uﬁu‘ludamaawqFmmi"[wEJLLazmﬂuma]ﬂﬁmamra
wrisz TuUszmeneuaevosyALARNRaNI Na289N TSN TNUT ATMNENTILS
iijwmmﬁﬂiaﬂwLLazmﬂuﬂﬁﬂqTﬂﬁaLLaxaqﬁmﬁuﬁﬁﬁngmhms
WHAIAINENTUSHBEN1NFIA NN AR USTzNI9RB TN TasUIINg
TaawlnaieSnwlndunsnaniulneianizanNTN s L waNNTRuLE
Tusoadesznian 1 uaz 3 ludiwdsufiuzasnnaduiusniodnuns
sondpenssszasianszuiansnauaz IndaznaiuaasaRasan lean
AnuAdendeiuluasAUsznaueannenssnluduzasminds nase
AwnIg wizszilesnn Waen wazszilesdanseunszgluan anwnzans
NI0UNIIANILAUTEARUUNTINGTIU NIANUESLNATY Le1 LAZATNHIEIZBY
wazgluan Zamsaireinfifaandenfeiuiuwansnsnidonleodndnwnl
AMNnNIgaRnUsEasAIwNsaseTafidenlasiunnadaluunun
WAZANEA2BIAIWIRAINANR AN 2o NIz ININa lug s LT
AMHUYIianEienlanuaznessamaAadazaindnsd Inewazan
ANEIARY:  ANNANNUWSIADTRENIIN WIZWAINING TANTUAINING

eLIEEGT

NNTINENABQUATIUEI |



Introduction

The relations between the Thai and Lao peoples are very close
as Thanom Arnamwat stated in his book “Thai History: From the Past
to the End of Ayutthaya Era” that one may say they are inseparable
because the two peoples share the same roots in race, religion, beliefs,
customs, culture and social development. They also have the same region
in Southeast Asia and received cultural, religious and language influences
from the Indian subcontinent.?

In consideration the Thai and Lao peoples are said to have the
same ancestors (the Thai or Tai people).® Consequently, the basic ways
of living of Thai and Lao peoples presently are very similar. For example,
they both grow and consume rice, and there are customs concerning rice
growing and harvesting that are reflected in their songs and dances. A
local tradition, “Heet Sipsong™* is an important custom, which induces
people to go to monasteries and take part in religious functions and makes
them understand and appreciate Buddhist principles.” Furthermore, the
Thai and Lao peoples also observe the principles called “Kong Sipsi”,
additional belief for Thai and Lao laymen to practice as guidelines for their
relationships with their families and the Buddhist religion. At a higher level,
these can also serve as guidelines to be applied into practical application

by those in government.

% Ibid.13.

® Heet Sipsong are the practices that are traditionally performed in each month
of twelve months (Sib Sorng means twelve). In ancient time, the first month (called Duan
Ai or Duan Jiang) represented the start of the New Year and the twelfth month ended the
year cycle. Each month had one tradition, mostly Buddhism-based. If the tradition was not
Buddhism-based, people deliberately tried to make it Buddhist involved so that they had
an opportunity to gather at the temple for merit-making.

* Vachirapanyo. Buddhism in Laos. (Bangkok: Bannakorn Publishing. 2002). 78.

° Ibid. 78
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The general characters of the two peoples are also very similar.
They have polite, generous and gentle manners including respect to their
elders and always care about others’ feelings. In addition, Vachirapanyo
also supported that Thai and Lao peoples have similar customs and
practices such as the presentation of robes to the monks known as “Tod
Kranthin”, boat races towards the end of lent, etc.’

Besides aforesaid, Buddhism is the national religion in both Thailand
and Laos. The Lao people are as deeply devoted to Buddhism as are
the Thai people.” In both countries, one will find in almost every town
and city a monastery that is the gathering point for religious, social and
cultural activities. The people have a high respect for the monks and
value the latter for their guidance and wisdom. Vachirapanyo also gave
an example that in 1975, the Thai government invited a number of well-
educated and highly qualified monks to advise the Laotian government,
as requested by the latter, on the teachings of the Lord Buddha, the
promotion of Buddhism and the teaching of Buddhism in schools.’

In terms of the spoken languages in Thailand and Laos, they have
similar origin so both peoples are able to communicate quite easily
through their spoken languages in spite of the fact that they had gone
through different evolutions. Sepul, Rene and Cici Olsson supported this
idea that the spoken tongues of the two countries had some variations
from one area to another and also from influences of foreign languages.’
Even nowadays, the Thai and the Lao peoples are able to communicate

without having interpreters.

® Ibid.

7 Vachirapanyo. Buddhism in Laos. 88.

® Sepul, Rene and Cici Olsson. LAOS: GENS DU LAOS-LAO PEOPLE.
(Bangkok: White Lotus Press. 1996). 6.

° Likhit Dhiravegin. Siam and Colonialism (1855-1909): An Analysis of Diplomatic
Relations. (Bangkok: Thai Watana Panich. 1975). 6.
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However, the continual proximity and closeness of the two peoples
inevitably resulted in cooperation as well as conflicts as Likhit Dhiravegin
observed. The disputes between the Thai and Lao peoples on the one
hand, and other races such as the Vietnamese, the Chinese, the Burmese,
the Mons and the Khmers, on the other, still arose depending on the
political situation.”® In 1545 a Lao king who ruled over Lanchang joined
with a Thai king to successfully beat off the Burmese. To mark their
cooperation, the two kings jointly constructed a chedi named “Phra That
Sri Song Rak”"" now in Dan Sai District, Loei Province."

Later on, in 1777, Lanchang was annexed to Siam, becoming
a part of the Siam kingdom with both Thai and Lao peoples. Finally,
in 1893 certain Lanchang areas were colonized by France and the areas
became independent after the Second World War in 1945 and was called
the Lao nation."™

However, there were negative relations between the Thai and
Lao kingdoms when the Lanchang kingdom was a colony of Siam. The
first aggression was when Siam in the reign of King Taksin commanded
Phya Mahakasatseuk (who later became King Rama | of the Rattanakosin
kingdom) and Phya Surasi to attack Vientiane and arrest the Lao royal

family, lords, people, including to have Phra Bang and the Emerald

' Phra That Sri Song Rak is a Buddhist stupa built in 1560 by Laotian and
Thai kings. It is located on the Man River in Dan Sai district, Loei province of modern-
day Thailand, 32 km from the modern Thailand-Laos border. The name means “Stupa of
Love from the Two Nations”. The ancient kingdoms of Lanchang and Ayutthaya enjoyed
a strong common bond, and faced a common enemy (the Burmese). In 1556 the kings
of the two provinces, King Chaichetthathirat of Lanchang and King Maha Chakkraphat
of Ayutthaya, decided to build a great temple celebrating a pact of mutual respect and
defense between the two kingdoms. Phra That Sri Song Rak was built on the border.

" Sawang Veelavong. Lao History. (Chiangmai: Social Research Institution
Chiangmai University. 1992). 90.

'? Sawang Veelavong. Lao History. 153.

'® Sawang Veelavong. Lao History. 107.
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Buddha placed in Thonburi in 1779." The second aggression was in the
reign of King Rama Ill when an army was sent to destroy Vientiane in
1827 because King Anuvong wanted to establish Vientiane as a realm
independent from Siam. All temples, Buddha images, the Royal Palace,
and accommodations were destroyed because Siam did not want to see
Vientiane reestablished again.”” The only sacred building that survived
from this aggressive obscurantism was Sri Sa Ket Temple. This temple
was built by King Anuvong in 1818, and designed in the Thai architectural
style. It resembled the Emerald Buddha Temple in Bangkok, Thailand. Its

form and architectural details will be examined later.

Subject of Inquiry

1. The relations between Siam and Lao kingdoms in the Sukhothai
period, the Ayutthaya period, and early Rattanakosin period (Kings Rama
[-111).

2. The relations between architectural characteristics of an
emblematic temple in the early Bangkok in early Rattanakosin era (Emerald
Buddha Temple) and an emblematic temple in Vientiane (Sisaket Temple).

Significance of Sisaket Temple in Vientiane

As previously stated, the only sacred building that survived from
the sacking of Vientiane was Sisaket Temple, where the tentative objection
why it could survive from the destruction wrought by Siam was due to
this temple resembling the Emerald Buddha Temple in Bangkok as can

be seen in the picture below.

* Ibid. 110.
> Suchint Simarak. “The Architectural Style of the Gate in Rattanakosin Era.”
Muang Boran Journal. 1-4 (January-December 1995) : 185-196.

NNTINENABQUATIUEI |



Figure 1.1: Sisaket Temple in Vientiane, Lao PDR
Photography: Suwaphat Sregongsang (2007)

Figure 1.2: Emerald Buddha Temple in Bangkok, Thailand
Photography: Suwaphat Sregongsang (2007)
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This temple continues to be sacred for local people who live in
Vientiane, in areas that used to be a colony both of Siam and France. This
temple also has culturally significant values for Lao people in Vientiane,
such as historical, social, symbolic, and aesthetic value.'

Moreover, there are the events of the past that have reflected the
loss and the pain of Lao people deriving from the actions of Thai people
in carrying the Emerald Buddha image from Vientiane to Bangkok in the
reign of King Taksin (Thonburi Era). The Emerald Buddha was at the
heart of the Lao people, and thus King Anuvong had tried to request
the Thai king to allow moving the image to house it in Vientiane again.
However, there was no such permission from the Thai king. The important
event that shows the goal of King Anuvong to lead Lao Vientiane to
independence from the Thai kingdom was when he secured permission
to return to Vientiane and then to announce the war to liberate the Lao
Vientiane kingdom from Siam in 1827.

King Anuvong’s attempt to throw off Siamese hegemony has
been viewed very differently in Thai (Siamese) and Lao historiography.
What for the Thai was an unprovoked rebellion by an ungrateful vassal
has been seen by the Lao as the heroic fight of a leader who fought
for independence. These different perceptions are not simply academic
commentary: they still haunt Thai-Lao relations, sharpened by the fact

that far more ethnic Lao now live in Thailand than in Laos."”

Research Problems
Research or study about Sisaket Temple in the past has only
focused on one dimension namely its architecture, construction technique,
history, and conservation. Although this holy building could be studied
'® Ministry of Cults. Tamnan Wat Sisaket (Chronicle of Sisaket temple). (Vientiane:

Library of the Kingdom of Laos. 1954). 3-4.
"7 Ibid. 30-36.
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and represented as a mirror held up to the relations between Siam
and Lao Vientiane in the reign of King Anuvong, there has been no
investigation or insightful interpretation of the site connecting it to the
politics, societies and economics of Lao Vientiane in the reign of King
Anuvong. Clearly, there needs to be a study of Thai and Lao relations
from Laotian perspectives and a corresponding interpretation of Sisaket
Temple through investigating the interesting questions about this temple
which related directly to King Anuvong and the belief in the holy Emerald
Buddha. Moreover, this study will be able to use as the databank for Lao
National Tourism Administration to promote this holy place for visitors in
order to enhance their understanding and awareness about this temple

and the relations to the Emerald Buddha Temple in Bangkok.

Research Questions

In order to investigate this issue, one needs to analyze how the
historical relations between Thailand and Lao PDR are presented and
can be interpreted through Sisaket Temple in Vientiane. What is the
understanding of the disputed configuration especially the war between
Siam and the Lao Vientiane kingdom in 1827-1828 (the reigns of King
Rama Ill of Siam and King Anuvong of Lao Vientiane). Moreover, the
historical relations and the Laotian perspectives towards Siam during the
reign of King Rama Il have never been interpreted through the medium
of this temple.

The following questions are arranged as the basis for the inquiries
of this research:

1. Why did King Anuvong build Sisaket Temple similar to the
Emerald Buddha Temple in Bangkok and what were the unique and
specific purposes (political, economic, and social) in building this temple?

2. Is there any particular meaning attached to Sisaket Temple
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to reflect the perspective of Lao people and King Anuvong towards the
Thai kingdom and how do Lao people interpret their history through this

contemporary heritage site?

Scope of Inquiry

This study has focused on the relations between architectural
characteristics of the temple in Bangkok in the early Rattanakosin era
and that of Lao Vientiane in order to find how these two temples (the
Emerald Buddha Temple in Bangkok and Sisaket Temple in Vientiane)
are similar. The architectural design of Sisaket Temple could be a mirror
to the philosophy of King Anuvong in terms of politics and society in
governing the Lao kingdom including perspectives towards the Siam
kingdom. In order to understand the social and political motivation in trying
to liberate Lao Vientiane from Siamese annexure and the perspectives of
Laotians towards the Siamese, one needs to conduct this study with inter-
disciplinary insight through such means as field survey, political analysis,
and socio-cultural history during the early Rattanakosin era to the reign
of King Rama lll, especially the political dispute between the Siamese
and Lao kingdoms in 1827 to 1828, specifically the relations between the
Siam and Lao kingdoms in the Sukhothai period, the Ayutthaya period,

and the early Rattanakosin period (Kings Rama I-Ill) in terms of history.

Method of Investigation

The method of investigation for this study is qualitative involving in
part a descriptive analysis of data obtained from semi-structured interviews
with a group of people who are involved in the area and primary data
from Thai and Lao chronicles in the National Archives of Thailand and the
Lao National Library. For secondary data there are books about history,

religion, and architecture from libraries in Thailand and Lao Vientiane.
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The research questions for this study were addressed to people
who are involved in Sisaket Temple and communities in the location of
the temple as follows in order to study those relations from contemporary
Laotian perspectives insofar as they can be interpreted though Sisaket
Temple.
1. Mr.Thongsa Xayyavong, the head of the Department of
Museums and Archeology in Vientiane, Laos

2. Mr.Phothong Phouthachant, the officer of the Department of
Museum and Culture who is responsible for Sisaket Temple
restoration

3. Abbot Wate Masenai, the head monk in Sisaket Temple

4. Mrs.Chayphet Sayarath, a Lao architect, and independent

scholar in Vientiane, Laos

5. Mr.Boonleum Seesurat, Mr.Apichaiyadat Insrichiangmai, and

Mrs.Wanpengsuk Insrichiangmai, Lao lecturers in the faculty
of Architect, National University of Laos

According to the research questions, the analysis of the first
research question is to discern architectural relations between the Emerald
Buddha Temple in Thailand and Sisaket Temple in Vientiane including
the building policy behind the two temples in terms of politics, economics,
and social issues.

The analysis of the second research question is to discern how
these heritage sites can be seen to represent the positive and negative
meanings, perceptions of the Lao king (King Anuvong) and people in
Vientiane towards the Thai kingdom. Moreover, from these questions one
can explain more about the way Lao people interpret this temple and
can throw light on the gaps between Thai and Lao people in the present,
which the author will consider in the conclusion.

In brief, the researcher analyzes data according to all the research
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questions in order to find out the relations between Thai and Lao peoples
through the interpretation of Sisaket Temple and King Anuvong. The study
can lead to both positive and negative conclusion concerning relations

and the factors linked to cultural gaps between the two peoples.

The Significance of the Research

The study of the architectural relations between Thai and Lao
temples can assist in understanding of the history of relations between
Siam and the Lao Vientiane kingdom during the reign of King Anuvong
of Lao Vientiane and King Rama Ill of Siam, especially the dispute of
the war in 1827-1828. The significant issue in this research that can
shed light on the relations between Siam and Lao Vientiane and Laotian
perspectives is the study of the particular meanings that might be hidden
in the similar architectural designs of the Sisaket Temple in Vientiane
and the Emerald Buddha Temple in Bangkok. This research also views
the opposing directions of political and religious policy of King Anuvong
and King Rama Il through the construction policy of Sisaket Temple and
Emerald Buddha Temples respectively. Furthermore, the research provides
insight into how both the Thai and the Lao kings established their authority
through the legitimation of political and religious power that related to
the belief in holding the Emerald Buddha. This belief can emphasize the
struggle of King Anuvong to request this holy Buddha image to be returned
to Vientiane and, therefore, leads to the building policy of Sisaket Temple
to be designed with similar characteristics to the Emerald Buddha Temple
in Bangkok.

Finally, this study can be used as a databank for an interpretation
guideline for Sisaket Temple in order to enhance heritage interpretation
at this holy place. There is also significance in the ability of the study to

throw light on present attitudes and events.
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Results of the Study

The results of the study can be divided into three parts as follows:
The Brief Relations between the Bangkok and Vientiane Kingdoms
(from the Past to the Early Rattanakosin Period: Kings Rama I-IIl)

The Lanchang kingdom was very powerful in the land called
Suvannabhum since the early 13" century. The establishment of the
Langchang kingdom was roughly contemporaneous with the establishment
of the Sukhothai and Ayutthaya kingdoms of the Siamese people.™
However, there is little evidence to demonstrate how the Siam and Lao
kingdoms related to each other. In the Sukhothai era, there was only
the evidence in the stone inscription of King Ramkhamhaeng that Lao
Vientiane was one of the colonies of Sukhothai. However, there is no
other historical evidence to support this statement. Thus, one cannot
demonstrate that this information is correct. During the Ayutthaya era, the
relations between Siam and Lao Vientiane are more distinctly demonstrated
because the building of the Si Song Rak Chedi could be reasonable
historical evidence. It could support the notion that both kingdoms, Siam
and Laos, had good relations during the Ayutthaya period. This holy chedi
was to represent the cooperation of the two kingdoms to resist Burma.™
Nevertheless, negative relations were presented in the early Rattanakosin
era, especially in the destruction of Vientiane in the reigns of King Taksin
and King Rama lll, including the seizure of the holy Emerald Buddha.
This Buddha statue had been housed as the heart of Laos. It is quite
clear that the relations between Bangkok and Vientiane were negative

and sensitive to conflict, especially in the reigns of Kings Rama | and 111.%°

*® Bernard B. Fall. Anatomy of a Crisis. (New York: Doubleday & Company, Inc.
1969). 25.

' Sangoun Boonrod. “Where is Viengkham?”, Borankadee 3 (May 1997): 54.

® The Compilation of Chromicle. The Chronicle of Champasak (Bangkok:
Kurusupa Co. Ltd. 1996), 200.
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King Rama | ruled Vientiane with a ‘soft’ policy due to Vientiane
being one of the colonies that was very important to the security of
Bangkok with supply of forces, food sources, elephants and horses which
were necessary in war.”’ However, Vientiane still tried to be independent
from Bangkok. The appointment of Princes Nanthasan, Inthavong and
Anuvong, the sons of King Siribunsan, to rule Vientiane from 1782 to
1827 was the way to show King Rama I’s sincerity. However, this policy
could not succeed because the feeling of conflict of Lao people could not
be changed from that engendered in the war in the King Taksin era.”
Therefore, this was the main reason for King Rama | to support the
establishment of new kingdoms and to appoint suitable persons to rule
over them and to rule over Lao colonies instead of the old group in order
to defend Bangkok from the providing problems and to maintain Bangkok
security. However, King Rama | still supported Vientiane to be the center
to control other colonies along the Mekong River because they were far
from Bangkok, and in order to gain advantages from politics and from
the recruitment of troops and a work force from these colonies.

When King Rama | passed away and King Rama Il came to the
throne, he still continued to rule over Vientiane and its colonies from the
King Rama I's policy that focused on maintaining equitable relations and
maintained a close relationship with King Anuvong who ruled Vientiane
at that time. However, the depressed feeling of Lao people emerged
when King Anuvong prepared to liberate Vientiane from Bangkok with
his request for his son to govern Champasak.”® Thus, Champasak and
Vientiane could be joined more tightly than before. Moreover, King Anuvong

# Vachirayan Hall. “The Book of Phraya Mahayotha-Ubakong”, The Groups of
the Letter in the Reign of the King Rama I. 1803.

# Vachirayan Hall. “The Letters from Vientiane”, The Groups of the Letter in the
Reign of the King Rama | No.7. 1782.

® The Compilation of Chronicle. The Suppression of Vientiane’s Rebellion,
(Bangkok: Sophonpipanthanakorn Co. Ltd. 1934), 95.
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also intended to revive the relations with Vietnam to counter-balance
Bangkok’s authority.

What could we learn from the struggle of Kings Rama | and Il to
govern the Lao kingdom through a ‘soft’ policy? It failed because Lao
kings through each reign tried to liberate their kingdom from Bangkok.
Moreover, the conflict also revealed that the relations between Bangkok
and Vientiane still faced many obstacles. When King Rama Il ascended
the throne, he eschewed the policy of reconciliation in governing the Lao
states. He adopted a harder policy because Bangkok had failed to control
the Lao states and the Khmer kingdom had been increasing successfully
in the reigns of Kings Rama | and Il. This strict government policy led to
declining relations between Siamese royalty and Lao Vientiane royalty
that used previously to be marked by amity. Subsequently, the conflict
led to war between Bangkok and Vientiane.

The other situation showing the complicated and troubled relations
between Bangkok and Vientiane was the war between them that started
after the cremation ceremony of King Rama Il and ended with the failure
of King Anuvong and the destruction of Lao Vientiane.?* However, the
brave performance of the Lao king remained in the memory of Lao people
together with the cruel scene of the punishment of King Anuvong and his
followers and the earlier capture of the Emerald Buddha.

Finally, the experience in the complicated situation in Vientiane
caused King Rama Il to divide the government of the Lao kingdom into four
parts: the first area was the northern part from Luangphrabang province to
Pong Salee province called “Lao Pung Kao”; the second area was from
Vientiane province to Kham Muan province called “Lao Puan”; the third

area was the southern part from Kham Muan province to the border of

# Chao Phraya Thippakornvong. The Chronicle of Rattanakosin in the Reign of
King Rama . 114.
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Cambodia called “Lao Gao”; the last area was Nakornratchasima which is
a part of Thailand nowadays.”® The decision of King Rama Il to divide the
government of the Lao kingdom reflected the collapsed relations between
the two kingdoms whereby Bangkok could not govern Lao Vientiane with
a soft policy because of fear that Lao Vientiane would try to liberate itself

from Siam.

The Relations between Architectural Characteristics of Emerald
Buddha Temple and Sisaket Temple

Besides the relations between Bangkok and Vientiane in terms of
the history, the relations between two kingdoms is able to emphasize in
terms of temple’s architecture especially in the reign of King Anuvong
who tried to re-independent Lao Vientiane from the annex of Siam. The
royal tradition of temple building of the Siam Kings continued from the
Sukhothai period until the early Rattanakosin period. This tradition can
reflect the relations between Siamese society and the role of the Siamese
Kings. The Kings of Siam had the important role of governing the kingdom
and accordingly needed to find the representative, mental center of the
Siamese people. One of the most important elements of this is Buddhist
maintenance so that temple building could be said to be the tangible
performance of the great kings of the people.”

The architectural style of the temples in the early Rattanakosin
period was transformed from the style of the temples in the Ayutthaya
period, such as in the form of the plan, roofs, columns, capitals, cloisters,

struts to support projected eaves joists, and ceiling decoration.”’

* Sunate Bhothisan. “Heroic Performance of King Anuvong,” Proceeding of
seminar on the heroic performance of the King Anuvong, 2003. (August 15-16, 2001), 53.

® Natnapit Nakavachara. Buddhist Temples in Bangkok. (Bangkok: Research
Affair Office, Chulalongkorn University, 1982), 1.

¥ Nor Na Paknam. Arts in Bangkok Part I. (Bangkok: Odian Store. 1978), n. pag.

NNTINENABQUATIUEI | @



It is quite possible that the relations between Siam and the Lao
kingdom in the early Rattanakosin period could transfer the architectural
style of Bangkok temples to Lao Vientiane temples, especially Sisaket
Temple. The major reason is that Siam had attacked Lao Vientiane and
removed the important Buddha statue, the Emerald Buddha, to house it
in Bangkok. This statue is very important for Laotians because it is the
emotional and religious center for Lao Buddhists. The sacking of Vientiane
by Siam inflicted heavy damage on Laotians. However, the capture of the
Emerald Buddha was even more aggressive for them.

The Lao royal family and supporters were arrested and forced to
stay in Bangkok as the guarantee that Lao Vientiane would not rebel
against Siam again. The construction of Sisaket Temple yielded the only
temple in Vientiane that was built almost similar to the Temple of the
Emerald Buddha in Bangkok in that time. This temple was built in the
reign of King Anuvong, the Lao Vientiane monarch. He was one of the
Lao Vientiane nobles arrested in Bangkok and he spent much time in
Bangkok and had close relations with King Rama 11.** When comparing
the two temples, there are many structures that are similar in form, such
as the form of building pediments, roofs, struts to support projected eaves
joists, cloisters, columns, terrace surrounding the main chapel, mondop
style of the window and door frames, ceiling decoration, capitals, and the

paintings of the interior murals as can be shown in the table below.

Table 1: Influence of Bangkok temple style (the Temple of the Emerald

Buddha) on Sisaket Temple

® Sawang Veeravong. Bibliography of the King Anuvong, The Last King of
Vientiane Dynasty. Vientiane: The Department of Religious Affairs. 1969.
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The Similar Structure of the Emerald Buddha

Building

1. Building pediments with

pattern for a gable end

Temple

Sisaket Temple

2. Roof style

3. The struts to support projected

eaves joists

4. The outer wall or cloister
(Phra Rabiang) surrounding the
main chapel

5. Each column reduced by

tapering the edge

6. Terrace surrounding the main

chapel
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The Similar Structure of the Emerald Buddha Sisaket Temple

Building

7. Windows of the chapel
constructed with the mondop
style

8. Ceiling decoration composed
of circles and tablet flowers

9. The capitals decorated with

the lotus leaves style

10. The wall of the chapel
painted with the story of the
Lord Buddha

Photography: Suwaphat Sregongsang (2008)

The Particular Meanings Insight Architectural Design of Sisaket
Temple with Philosophy of King Anuvong

It is still in the question why temple of the Emerald Buddha in
Bangkok and Sisaket temple are very similar. The myth of the Emerald
Buddha is an important key to find out this question. The Emerald Buddha,
Thailand’s most sacred object along with the Thai monarchy and city pillar
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shrine, is seen as important because it serves to mark and reinforce the
monarchy and the religion of Buddhism that unite Thailand. The history of
the Emerald Buddha is a story of both fantasy and reality as a guardian of
the Thai nation. This gives the Emerald Buddha mystical powers that awe
the faithful and the visitors. The Emerald Buddha, along with the monarchy,
is seen as the protector of Thailand. In fact, the Thai monarchy and the
Emerald Buddha are all part of a mythology surrounded by mystery and
ceremony. In all religious traditions from prehistoric ones to new religions,
the notion of faith is fundamental.® The myth of the Emerald Buddha
also leads to the special ritual and ceremonies where believers carry out
certain functions to display and reinforce their faith in their religion such
as the changing of the costume of the Emerald Buddha image in each
season and the prayers that the monarch offers up to the Buddha, so
that Thailand will continue to flourish.

Therefore, there is little doubt that the Emerald Buddha was very
important to Thai and Lao kings to legitimate their authority both in terms
of politics and society. King Taksin and King Rama | of Siam are good
examples because these kings did not have royal blood. It is not Thai
tradition for the person who ascends not to be of the royal family.®
These kings had only the political power and authority gained through
military force. King Taksin tried to seek legitimacy by establishing his
capital in Thonburi rather than Ayutthaya and by supporting the Buddhist
Sangha including improving the quality and purity of Thai religion. For
these reasons, he would claim the legitimacy of royal power. King Rama

| followed the concept of King Taksin. He established the new capital

# Rhys-Davids, William. Buddhist Birth Stories. (Boston: Houghton and Mufflin.
1880), 45-48.

% Mueller, Claus. The Politcs of Communication: A Study in the Political
Sociology of Language, Socialization, and Legitimation. (New York: Oxford University

Press. 1973), n. pag.
NMINENABQUATIYEH |



at Bangkok as a deliberate attempt to create a new Ayutthaya. He also
had undertaken a project of religious reform that was very important and
significant to the Thai Buddhist community.

With the Indian conception of sacred kingship, wherever Buddhism
has prevailed as was the case in Thailand and Laos, these beliefs were
modified so that the ruler was viewed as a Bodhisatta or “Future Buddha”
rather than a god.*' These traditions formed the basis for the Siamese and
Lao kings’ quest to obtain divine status and the claim of having acquired
the physical marks of a Buddha. They also help to explain why the kings
were motivated to seek these goals. The possession of superhuman
qualities and powers and their transformation into a divine being or Buddha
would have provided clear and indisputable proof of their kingly status
and their legitimate right to rule.* According to this reasoning, besides
the variety of their religious activities, King Taksin and King Rama | tried
to link themselves with the cult of the Emerald Buddha. The importance
and significance of the Emerald Buddha for the Thai and Lao kings could
be shown through the historical adventures and the sacred power of this
Buddha statue. For example, the power of the Emerald Buddha could
allegedly bring relief from disease, hasten childbirth, restore sight, increase
wealth and the like, to make sense as the meaning of faith, hope, and
resurrection. In Buddhist circles, Rama was sometimes recognized as
a future Buddha.® The Chakri dynasty chose especially to identify itself
with the figure of Rama. The connection between the Jewel and Rama
is meant to convey to the people of the Bangkok kingdom the identity

between religious merit and the sovereign power of the jewel and the

® Cady, Coedes. Southeast Asia: lts Historical Development, (New York:
Mc Graw. Hill. 1964)

® Cady, John F. Southeast Asia: Its Historical Development. (New York:
McGraw-Hill Book Company.1964), 37-38.

% Hall, D., A History of South East Asia. 3rd Ed. (Melbourne: Macmillan. 1976), 449.
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religious merit and sovereign power of the reigning dynasty founded by
King Rama | and presently represented by his lineal descendant, King
Rama IX.

For the view from the Lao side, what do we know about how
this holy Buddha statue was important for Lao kings and their people?
Because the Emerald Buddha was the supreme symbol of politico-religious
legitimacy in this part of Southeast Asia, the capture of this statue was
absolutely effective to rouse King Anuvong and his followers, inspiring them
to resist Siam in 1827.* It rankles with the Lao to this day. This statue
has served as a one important point for the conflict between Bangkok
and Laos since it was seized and brought from Vientiane to Bangkok.
King Anuvong, who appreciated its significance, attempted to ensure that
the Emerald Buddha was returned to Laos by ordering the creation of
substitutes and many new pagodas. He restored and raised the foundation
of Vientiane’s Ho Phra Kaew as also in other cities such as Champasak
and Srichiangmai.*® The construction of these chapels dedicated to the
Emerald Buddha functioned as challenges launched by the Lao against
Bangkok’s domination, to remind the Lao of their Emerald Buddha’s power

and to focus and magnify the political energy of this symbol.

Conclusion

This study has emphasized the links of history in terms of positive
and negative dimensions between Siam and Laos, especially the wars in
the reigns of King Taksin and Rama Ill. One important point in study was

the time King Anuvong spent in Bangkok as a political hostage. This would

 Crawfurd, John. Journal of an Embassy from the Governor-General of India
to the Courts of Siam and Cochin China, 2nd ed., Vol.2. (London: Colburn and Bentley.
1834), 153.

® Dhawaj, Punotok. Inscriptions from Isan during the Lao Period. (Bangkok:

Khunphim Aksonkit. 1987), n. pag.
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have underlain the feeling of being dominated, depressed and yearning
for liberty. These feelings exploded in the war between Siam and Lao
Vientiane in 1827 and ended with the sorrowful scene of the destruction of
Vientiane. However, the important element that has reflected the attitude
and ideology of King Anuvong, appointed as the hero of the Lao people,
was the architecture of Sisaket Temple. This temple was the only one place
that still remained undestroyed from the war. Sisaket Temple could be the
point that throws light on the connection of the Emerald Buddha and both
Thai and Lao kings, especially in their attempt to achieve legitimation to
rule their kingdoms, endorsed through the importance and manifestation
of this sacred statue.

However, the problem of this study is that the details of the history
are unclear and there is no obvious evidence to show why the Sisaket
Temple could survive during the war; thus, the following possible reasons
can be suggested.

1. The Sisaket Temple was the only temple in Vienatiane that was
built almost similar to the Temple of Emerald Buddha in Bangkok. Thus,
Siam Royal Army’s intention to avoid the destruction of Sisaket Temple
was not unintentional because of its dignify and because the cult of the
Emerald Buddha.

2. This temple has been set up as the military base for the Siamese
army to attack Lao Vientiane. It is similar to the case of Na Phra Mane
Temple where the Burmese army set up cannons to fire on the king’s
palace in 1760 in Ayutthaya and finally the temple was left untouched
when Ayutthaya was sacked for the second time.

Although these suggestions could not be proved with acceptable
evidence, at least this temple could be posed as the representation of
King Anuvong and his yearning for liberty and has faith of the Emerald

Buddha through the standing of this holy place.
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Abstract

Chaiya on Ban Don Bay in Thailand’s Surat Thani Province,
together with its surrounding area, retains architectural and other traces
from the Srivijayan age (7" to 13" centuries C.E.). The Srivijaya empire
ceased to exist in the 13" century, in part due to the expansion of the
Javanese Majapahit empire, and was largely forgotten. Its existence was
postulated only in 1918 by French historian George Coedés. It seems
that Chaiya was established around the 3“ century C.E. and became a
significant regional capital of the Srivijayan empire from the 5" to the 13"
century; some Thai scholars even argue that it was the principal capital of
Srivijaya although this is disputed. The importance of Chaiya was in its
control of one of the major trade routes of that era: it was at the eastern
end of the overland route between the South China Sea and the Indian
Ocean. The difficulty in disentangling the ‘real’ story of Srivijaya (and
thereby of Chaiya and the Malay Peninsula) in that era resides in the
absence of written records — there are no texts against which to place
the archaeological evidence.

The Dissertation
In a context of such uncertainty, the present research has three interlinked
components:

1. In the absence of historical records, the present dissertation turns
instead to the abundant ancient myths and chronicles. Here the accounts
range from the relatively established accounts of Chinese journeys to the
region, to less reliable chronicles of the various kingdoms of those times,
to the more fanciful myths and legends. The fragmented nature of these
data is accepted on its own terms; accordingly, the data is presented as
something of a collage or mosaic. The methodological uncertainty of this

approach is acknowledged.
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2. As the focus is on the place of Chaiya in the Srivijayan age (and
thereby on the place of Chaiya in seeking an understanding of present
Southeast Asian identity), fieldwork has focused on the cross-isthmus
route from Chaiya to the Indian Ocean coast. Surveys have been made
of (a) the Srivijayan-era relics in Chaiya itself and on the land route to
the ocean, and (b) other, later elements in the built and natural landscape
that can help us to understand something of the present geography of
that world. Again, a methodological issue is acknowledged: what can a
present cultural landscape tell us of the landscape of a past empire?

3. This methodological problem — equating a present with a past
cultural landscape — leads into the issue of heritage interpretation: how is
one to interpret a cultural landscape to its observers (present residents,
tourists) when what we see is, for the most part, largely after the period
of interest (that is, post-Srivijaya) and where the ‘history’ is mostly myth
and, what is more, contested by advocates of Palembang versus those
of Chaiya Hence, the project addresses aspects of heritage interpretation

and presentation.

Significance of the Research
Two constructions can be placed on the claim (mostly from Thai historians)
that the centre of Srivijaya was at Chaiya rather than near Palembang:

1. The claim by Thai writers is merely to be dismissed as that of
vain Thai nationalists asserting an imagined superiority. However, against
that:

2. Srivilaya may have had more than one centre and the principal
centre (capital) was in different places at different times. This could relate
to long-term changes in the technologies and economics of trade: when
east-west trade was by very small ships, the trans-isthmus route via

Chaiya was important; larger ships may later have permitted trade via the
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monsoons and around the peninsula (or perhaps both routes operated

simultaneously) and hence control from Palembang would have become
crucial; when ships became even larger at the beginning of the 15"
century and river silting isolated Palembang from the sea, the control of
the Melaka Straits shifted to Melaka.

There is another significance to be found in a scholarly interpretation
and presentation of the Chaiya and linked heritage. As academic
scholarship had long discounted the possibility of a large, united kingdom
in Southeast Asia before Majapahit, surviving evidence of Srivijaya is
significant to the very idea of a Southeast Asian identity. Rather than
demonstrating some grandeur of ancient Thailand, the region instead tells
of a greater Southeast Asia and of a certain regional unity and — less

convincingly — of an ancient tolerance and cosmopolitanism.
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Objectives

This dissertation is aimed at investigating the heritage sites in the
Srivijaya-influenced cultural landscape around Ban Don Bay. It seeks to
provide heritage interpretation to the public that can integrate knowledge
and the wisdom of the ancestors, to be transferred to their descendants.
It will alert and make people aware of heritage significance, as well as the
potential of cultural tourism that can strike a balance between conservation
and development.

This dissertation aims to:

1. Study the background, characteristics and significant values of
the cultural landscape of the Srivijaya area in order to plan for effective
interpretation.

2. Investigate cultural landscape management for sustainable
development based on cooperation between stakeholders, both
government and private organizations and local people.

3. Investigate the way visitors understand and derive meaning from

cultural tourism.

Research Methodology

The research requires a variety of primary and secondary data to
create a basis for cultural landscape interpretation and management, and
a model for cultural tourism around Ban Don Bay in Surat Thani. This
research concentrates on studying concepts and opinions that are keys
to establish guidelines for cultural landscape management. The research
is qualitative in its methods and includes mapping and the investigation
of factors related to quality of heritage conservation and development.
Several steps in the research are as follows:

1. Through investigation, an understanding of the background,

characteristics and significant values of the Srivijaya-influenced area,
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cultural landscape and concepts of cultural landscape management and
cultural tourism will be sought.

2. A survey of the cultural landscape with community profiling will
explore the context of the area and will be linked with the documentary
data. It is focused on the conditions that create guidelines for conservation
of the significant aspects of the cultural landscape.

3. Observation and general interviews are important ways to study
both tangible and intangible values of a cultural landscape. Moreover, they
provide a good opportunity to interact and communicate with people and
to see the relationships and interactions between stakeholders involved in
the heritage. The author can use such information as a basis for planning
of cultural landscape management, suggesting ways forward to achieve
sustainable development, creating public awareness of and interest in the
heritage of the Srivijaya region and engendering cooperation between the
stakeholders.

4. For in-depth interviews, the author will prepare an interview
schedule and list the names of interviewees with exact and clear research
questions or themes which facilitate the process of interviewing. The
sample consists of a range of groups: the local community such as local
people and local heritage groups, government organizations such as The
Fine Arts Department. The researcher will later interview them and collect
information via recording tapes or VCD and the taking of photographs.

5. For the analysis process, the results from the literature review,
survey and observation and in-depth interviews with the different
stakeholders who have given information and opinions will be analyzed.
This will give an exploration of the characteristics relevant to architectural
conservation for sustainable tourism. In this stage, analysis of the results
will be in accordance with specific topics: background and characteristics

of the Srivijaya culture; the proper principles for the significant conservation
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of heritage sites in terms of both tangible and intangible values; the
factors for setting the plan of cultural landscape management, sustainable
development and public awareness of and interest in the cultural landscape
of the Srivijayan remnants. For cultural tourism, the researcher has to
select from the information and analysis to seek some basis for cultural
landscape management for cultural tourism.

6. The final stage of analysis is drawing conclusions and
suggestions for community, government, and other stakeholders involved in
heritage conservation management to achieve integration and cooperation
among them. This research might be able to find appropriate means for
the sustainable development of the cultural landscape of the Srivijaya
area. Negative impacts on the environment are minimized while positive
effects are created for the community and where the uniqueness of the

locate is safeguarded for future generations.
Results of the Research

1. Traces of Srivijaya and Trading Route

Takuapa-Ban Don Bay is an interesting route for attracting people to
understand the Srivijayan world and to connect the historic sites from the
past to cultural route in the present. Srivijaya had a variety of ancestors,
religious cultures, geography and ways of life. King Asoka Maharaj was
one of the ancestors of Srivijaya who was the ancestor of Sailendra
dynasty of India. Besides, Srivijayan influence and Sailendra culture had
covered many places from the past to the present such as the southern
Thailand and Melayu Peninsula where Indians travelled and set towns
on both the west and the east coast of the Melayu Peninsula. They had
changed the old economic system (hunter — gatherer) into an agricultural

system in this period with the inundation system for rice agriculture. This
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was the basis of social development towards an urban society. There
were various names of Srivijaya from chronicles and other sources that
had contacted with Srivijaya and related to the history of the kings of
Srivijaya. The Chinese chronicles called it the “San-fo-ch’i Empire”,
“Shi-I-fo-shi country” and “Nakon Fo Si”, “Kan Tho Li Empire”; Arabian
chronicle called it “Sa Bak or Sa Ba Ka, Se Bu Za town, Maharaj Island
and Maharaj of Sa Bak Empire”; and Langka (Ceylon) chronicles referred
to “King Cha Wa Ka of Srivijaya”. In addition, |-Ching’s record states
that Srivijaya or Shi-I-fo-shi was a significant place to learn Buddhism
and translate the Sanskrit language. Moreover, Dhammadasa Panich
states that its name could be “Nakon Boddhi” which means the city of
Buddha’s enlightenment. Venerable Buddhadasa, Dhammadasa Panich,
M.C. Chan Ratchani and Prof. R.C. Machumta believe that the capital
of Srivijaya was on the Melayu Peninsula around Ban Don Bay such as
Chaiya. However, George Coedes and O.W. Wolter believe the capital
of Srivijaya was at Palembang in Indonesia.

Takuapa-Ban Don Bay route was one of the famous trans-
peninsular routes and could be the most convenient one for transportation
from before Srivijayan age. Its geographical position was suitable to
expand its economics, religion and politics. Moreover, it was a hub of
international commerce and it was an entrepot to control the east-west
trade that was the direct line of communication with India, Arabia, Persia
and China. Also, it was a large market for exchanging various kinds of
products between the west and the east port. There are many traces
of Srivijaya influence around Ban Don Bay to support the significance
of the spice route that spices were its main product so it was called the
“spice route” of topography as they are important to the history of the
southern peninsula. Other local products were beeswax, perfumery wood,
elephant tusks, rice, sugar, bird’s nest, betel palm, cotton, silk and herbs.
The major factors essential to build the heritage sites of Srivijaya were
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geographical location, settlement, people and lifestyle. The mountain is
the landmark of southern peninsula’s geography that might offer security
of a sacred place or fortress for a palace. There are significant mountain
chains on the eastern coast (Nakon Si Thammarat Range) and western
coast (Phuket Range) that divide the southern peninsula which covers
both flat and high land. Moreover, Sankalakiri Mountains run from the
east to the west across the peninsula, separating the region from modern
Malaysia. The geographical layout has two types of settlement patterns,
namely inland and coastal settlements. On the other hand, maritime trade
was significant for the Srivijayan world that had trades worldwide.
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ﬁ. Lion object made from rock crystal 14. Inscription in Tamil
2. Setting of the ring that shows a picture of horse rider 15. Black stone carving in Tamil
3. Rouletted ware 16. Roman carnelian Intaglio
4. Tamil-Brahmi alphabets in earth ware 17. An image of a boat in bronze coin
5. Buddha image in Samadhi style in a rock carving 18. Face bead
6. Pikkanasuan (Ganesha) image in stone 19. Arabian writing in Chinaware
7. Glass bottle in Tang Dynasty era
8-10. Glass bead 20. Mosaic glass
11. Phra Narai image (Vishnu image) 21-22. Bodhisattva Avalokitesvara image
12. Phra Narai image (Vishnu image) 23. Phra Narai image (Vishnu image)
13. Head of Nang Bhu Tawee 24. Bodhisattva Avalokitesvara image

Figure 1: Map of the Location of Archaeological Sites and Historical Objects along
Takuapa-Ban Don Bay Route in the Middle of Melayu Peninsula
Source: Adapted from Jaisuwan and Naivath (2007: n.pag.) by Sippanan Nuanla-ong

(2009)
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Figure 2: Map of Takuapa-Ban Don Bay Route
Source: Adapted from Jaisuwan and Naivath (2007: 41) by Sippanan Nuanla-ong (2009)

For the Takuapa-Ban Don Bay route, travelers started going by
ship from Takuapa for 3 days in the Rommanee canal to the highest
point of Khao Sok. Later, they went on foot about 9-10 kms. from the
east of the village at Khao Sok in Surat Thani and by ship for 6 days in
Sok canal to Panom canal. After that they traveled the route of Pumdong

River and Tapee River and then arrived Ban Don Bay.

Archeological evidence shows there were people in the northern
Melayu area since pre-history such as the southern part of Thailand where
culture and beliefs are distinctive, and similar to Sailendra culture. Whose
Ban Don Bay is an important archaeological site for learning the history
and influence of Srivijaya with several interesting points that can reveal

something of the development of the Srivijayan age in the following:
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1. Chaiya and other places around Ban Don Bay used to have
important ports and a large market for exchanging various kinds of products
between the east coast and the west coast.

2. Many crockery and glassware items from India and Arabia
than from China were at Tung Taek port. Meanwhile, more crockery and
glassware objects from China than those from Arabia were discovered at
Leam Bodhi port. This could indicate that Tung Tuek port could directly
connect with merchant ships from India and Arabia, while Laem Bodhi
with the ones from China. Jaisuwan (2007: n.pag) confirmed that the
archaeologists of the Fine Arts Department had found a lot of Chinaware
from the 9" —11" centuries A.D. and 13" -14" centuries A.D. (around 14"
-16" centuries B.E. and 18" -19" centuries B.E.) from Tung Thuek and
Laem-Bodhi archaeological sites, more than those in any place in the
world except for Mantai port in Sri , and in China.

3. The significant sites of Srivijaya-influenced cultural landscape
around Ban Don Bay include the Takuapa-Ban Don Bay route, an
important commercial route, Khao Phra-Ner, Khao Phra-Narai, Khao
Srivichai and Khuan Pun Pin. Moreover, religious places and images
along this route were discovered such as Phra Narai images, located at
important points for guarding over the route and taking care of the ancient
travellers.

4. Possible explanations for the eventual decline of the Srivijaya
influence in Chaiya are as follows: changing trade routes, technological
development in building merchant ships, declining advantage of the lower
Melayu Peninsula (Melaka) and wars involving the Jola army.

5. There were various styles of art in Srivijaya because it was a
political, economic, artistic and religious center that stretched from 13" —
19" centuries B.E. (8" — 14" centuries A.D.). lts art styles cover Sailendra

art, Srivijaya art, East-Java art, Sakul Chaiya art, Dvaravati Art, Cham
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art, Palla art and Gupta art.

6. Beliefs of the Southern community related to religions,
occupations, environment and education.

7. The philosophy of Srivijayan people’s lifestyle from the past to
the present seems to embrace the idea of simple life following Buddhism
teaching. The culture of the southern people is still praised for its wisdom
to help create the advantages of the public, following the example of the
Bodhisattva’s behaviour. They do not use their cleverness to make only

private advantage.

Many architectures, heritage sites and evidences of Srivijayan
influence around Ban Don Bay that are very useful for Srivijaya
interpretation such as architectural heritage that was evolved by religions
(Mahayana Buddhism and Hinduism), culture and lifestyle of people. It
was designed to be for harmonious with nature of the region in tropical
climate. It is important to interpret tangible symbols as well as hidden
heritage to present the exact identity of Srivijaya. For Srivijaya had been a
center for social interaction, it established connections between economy,
politics, culture and religion. The ideology of Srivijayan people related to
principles of simple life and Nippan (Nirvana) of Buddhism. On the one
hand, the landmark traces of Srivijaya in Thailand were the Chedis of
Wat Phra Borommathat Chaiya as well as those of Wat Kaew, Wat Vieng
and Wat Long which were described in Inscription No.23.

On the other hand, Prambanan Temple and Borobudur were
landmarks of Srivijaya architecture in Indonesia. The structure of Chandi
in the Prambanan Temple was similar to that of the Chedi of Wat Kaew
which was built earlier. It could be suggested that Srivijaya or Sailendra
influence was from Chaiya in Surat Thani, Thailand. Additionally, Ankor

Wat in Cambodia was Srivijaya-influenced architecture, since its structure
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is similar to Borobudur in Indonesia which could be suggested about

Srivijaya or Sailendra influence from Indonesia. From several evidence,
Chaiya might be a center of Srivijaya, at least in one period, although the
centers of Srivijaya might in more than one place or it might be changed
over time. Chaiya was the center of economic activity, religion and politics,
as well as the center of art and architecture that there was a variety of
styles of art and architecture found in Chaiya. The flourishing of Srivijaya
influence in Chaiya might have been declined from the change of trade

routes, or technological development of larger merchant ships, that it lost

its commercial benefits.




a. Ankor Wat (Nakon Wat) in Cambodia e. Chedi of Wat Kaew

b. Borobudur in Indonesia f. Base of Chedi of Wat Vieng
c. Prambanan Temple in Indonesia g. Chedi of Wat Long

d

. Chedi of Wat Phra Borommathat Chaiya

Figure 3: Srivijaya-Influenced Architecture in Srivijayan Age
Source: Sippanan Nuanla-ong, 2009 (a ,b and c) , 2007 (d ,e, f and g)
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Interpretation of Srivijaya heritage is important to perpetuate the
wisdom of people in the past and for heritage conservation to acknowledge
the real form and concept of structure and pattern of Srivijayan architecture.
Srivijayan architecture and arts were from various sources and of mixed
styles because it was a center of Hindu, Brahman, and Mahayana
Buddhist architectures. Indian arts of Gupta (9"-11" centuries B.E.) and
Palla (late 14"-early 15" centuries B.E), Mid-Java style (14" century
B.E.), Champa arts (7"-18" centuries B.E.) with characteristics of Khmer
(15" — 18" centuries B.E.), Chaiya (11"-18" centuries B.E.), Dvaravati
(11"-16" centuries B.E.), Srivijaya (8" — 13" centuries B.E.), Chiang San
and Haripunchai (in the Phranang Jammatawee Era) in the north thrived
in the same period so they always exchanged and linked between arts
and culture. Srivijayan art and architecture involved with its situation that
was the center of politics, economy, religion, art and culture, stretched
from the 7" to 13" centuries A.D. The landmark construction method of
Srivijayan architecture utilised a technique of brickwork without grouting
from mortar. It used other materials made from resin and syrup or lime
that replaced glue for grouting. Local people used resin from the bark of
Chid Tree (a local plant in southern Thailand) or from the skin of animals
by mixing with lime for glue. Then, the brick was scrubbed. Chedis
which used these techniques were those of Wat Kaew, Wat Vieng and
Wat Long which were built prior to Borobudur in Indonesia as shown in
Inscription No.23. Moreover, many Bodhisattva Avalokitesvara images
found around Ban Don Bay support the argument that it was a land of
Mahayana Buddhism in the Srivijayan age. Besides, Borobudur looks like
a landmark of a major reference to Srivijaya influence in present. It might
be built to attract people in other lands by spread religion. But it could
not attract Indonesian. The author thinks that Buddhist arts in Indonesia

were Srivijayan-influenced from Chaiya.
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2. Interpretation of Srivijaya Influence and Hidden Heritage

The Srivijayan age has a long, confusing and unconcluded history.
Debates continue as to where the kingdom and its capital were and
whether it was a large empire, or just a small state, or a name of a
culture. However, it can be concluded that the kings of Srivijaya were
from the Sailendra dynasty. Moreover, many archaeological and historic
sites were mostly located along and by the capes, such as along the
Takuapa-Ban Don Bay route. This area covers Phang-nga, Surat Thani,
Krabi, Ranong, Nakon Si Thammarat, and Song Khla. In particular, much
historic evidence from the 8"-11" centuries A.D. has been found. For
instance, porcelains from the Tang Dynasty, Persian wares, crystal wares
from the Middle-East and Mediterranean, and beads and stones from the
Middle East and India. According to the survey and primary data, there
are different types of evidence and historic traces along Takuapa-Ban

Don Bay route as listed as follows:

Table 1: Evidence and Historic Traces along Takuapa-Ban Don Bay Route
Evidences and Historic Traces along

Type

Takuapa—-Ban Don Bay Route
1 Architectural trace and historical site in Bharman, Hinduism
and Buddhism
2 Sculpture in Hindu and Buddhist forms made from sandstone

and bronze

3 Inscription, alphabet and writing

4 Pottery, ceramics and glassware divided into 5 groups: 4.1)
Domestic Wares, from prehistoric to historical age, 4.2) Special
Wares, from delicate soil, 4.3) Chinaware from Tang, Sung
Ware, Changsha Ware, Yue Ware, and Yuan Ware, 4.4) Persia
Ware or Basra Turquoise Ware, and 4.5) Tile Pottery

5 Antique coins
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6 Decoration of building and jewelry
7 Beads divided in 2 kinds: 7.1) Monochrome Beads, and 7.2)
Polychrome Beads

8 Stone equipment such as axes in sandstone, volcanic and
siltstone

9 Metal equipment divided in 3 groups: 9.1) A piece of sculpture
such as Bodhisattva image and Ganesha image, 9.2) A piece
of decoration such golden decoration of rings, and 9.3) A piece

of equipment in bronze such as axe and Kris

Assessment of Characteristics and Conservation of Srivijaya
Heritage

1. Most ancestors in Ban Don Bay were locals and immigrants
from India from before history who believed in Mahayana Buddhism and
Hinduism.

2. The landmark traces of evidence, heritage building and
landscape related to religions (Mahayana Buddhism and Hinduism) and
trade in Srivijayan age.

3. Both tangible and intangible traces of Srivijaya were art,
architecture, way of life, belief, culture, tradition, trading and religious
evidence.

4. Most of historic sites around Ban Don Bay are conserved by
the Fine Arts Department and some of them by local community.

5. Conservation policies are based on history and concept of

Srivijaya’s traces.

Interpretation of Srivijayan Architecture
Srivijayan characteristics have been defined by investigating
and analyzing both tangible and intangible Srivijayan heritage such as

beliefs, behaviour, culture, environment and by utilizing the art historian’s
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technique of art style analysis. From the available evidence, Venerable

Buddhadasa (1997: 40) states that the landmarks of Srivijaya were of
Palla art that displayed a slender body than Gupta art. Diskul (1981: 11)
states that Bodhisattva Avalokitesvara images show artistic influences from
the post-Gupta and Palla-Sena styles. However, Dvaravati civilization
and its art had the greatest influence in Siam, especially the bronzes that
started a new trend even in the northeastern Dvaravati. However, the
most beautiful form of Bodhisattva in bronze in the world of Mahayana
Buddhism is the Bodhisattva Avalokitesvara of Srivijayan art, which was
found at Wat Phra Borommathat Chaiya in Chaiya, Surat Thani following
the stone inscription no. 23 (Face Ko).

Srivijayan architecture and art were from various sources,

demonstrated variety, and synthesized styles such as:

a. Lanka style
b. Hindu style

Figure 4: Structure and Pattern of Srivijayan Architecture
Source: Bhirasri (2007)
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Figure 5: Structure and Pattern of Srivijayan Architecture
Source: Nindej (1998)

The southern Thailand is an important place to learn the philosophy
of Srivijaya since there were many traces to support the flourishing culture
in Srivijayan age in the form of both tangible and intangible values. It can
be said that each brick in the historic site has the meaning of itself. Santi
Leksukhum, (2008), academic expert in Thai history of arts, said that the
right scope of study and space of time is critical to compare Srivijayan

art with vernacular art in southern Thailand.




Interpretation of Symbolic of Srivijaya
1. Phra Borommathat as a sign of Nippan (Nirvana) in Srivijayan
culture
Buddhists believe that if someone could achieve Nippan,
people would build a Phra Borommathat for him. They could find the
truths of Dhamma from working.
2. Name in Thai
Many kings of the Sailendra Dynasty clearly had Thai names
that could be traced to the origin of Srivjaya on the southern peninsula,
for example, Khun Pan Wang which means a thousand palaces.
3. Bodhisattva image as a sign of Nippan (Nirvana)
Srivijayan people respected the king who was intelligent,
sincere, loving and kind-hearted followed the behaviour of Bodhisattva.
Descendants of kings who succeeded in Nippan in Buddhism would build

Bodhisattva images for their ancestors after their death.

3. Authenticity and ldentity of Srivijaya

Authenticity of Srivijaya was trading society, its lifestyle was under
principle of Mahayana Buddhism. In addition, it had various style of art
and culture.

1. Self-sufficiency in the Srivijayan age related to lifestyle of people
to stay with the nature and other surrounding environments. There were
various activities such as agriculture, fishery and trading that supported
the principle of Buddhism. Their Behaviour followed Bodhisattva so
that every breath was controlled by consciousness. They did merit by
supporting religion such as building or repair sacred places and sacred
objects. They used main materials in the local community such as wood,
brick and some details from oversea. Architecture and conservation of

the sacred places were a part of making a merit for the next life.
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2. Architectural heritage and Buddhist image of Srivijayan and
Thai were conserved by most of the ability of people to make them the
most beautiful without consideration of the original version. Moreover,
the builders and conservative persons did not refer their names or
signatures on the objects for they just needed to make merit of their
work for Buddhism and Bodhisattva. There were both strengths and
weaknesses of Thai heritage conservation. Heritage conservation in Thai
style presented to the intangible values (people’s mind) but there might
be some causes for the loss of an original style. On the other hand,
the aim of conservation in the western style is perhaps to conserve the
tangible value more than the intangible value. It can be concluded that
the aim of conservation in Thailand in the past was different from that of
Europe in the present. The author thinks that the perfect aim and principle
of heritage conservation has to balance and connect to the aim of the
eastern style and the western style that will create the highest levels of
both intangible and tangible values. Ngen-Chuklin, an architect states
in the SCG posture, King Rama IX stated that heritage is the victory
monument of the past to be under preservation.

3. Ideal of teacher in art and architecture area in the past, before
a teacher would receive some people to be his students, he had to
carefully observe, test, and ascertain thoughtfulness in every dimension
of the people who applied to be his students. This would relate to beliefs,
goodness, sincerity and love in work. If he chose students, he would
teach everything to them in beliefs, principles and way of life as well as
techniques and theory of arts and architecture. On the one hand, students
learnt their arts and culture with the best beliefs and respect so that it
was easy to understand the deep meaning and principles of the heritage
such as the symbolism of Srivijayan architecture and culture. On the other

hand, if students could not achieve the principles of arts and culture,
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it would disgrace the teacher and damage the arts and culture in the
future. Teachers considered the quality of students more than the quantity
of students.

4. Architectural heritage of Srivijaya reflect the socio-culture and
politics of the past in terms of style and characteristics of Srivijayan arts
and the concept, material and method of Srivijaya architecture. Ideology
and identity of Srivijaya could be interpreted through the architecture
and hidden heritage. The philosophy and ideology of Srivijayan people
embraced the idea of sufficiency economy and simple life that follows
principles of Buddhism. They did not build grand architecture; instead,
the size of a temple or house was not grand and harmonious with its
environment. From evidence and records of the Srivijaya age, materials
of local architecture (house and fence) made from wood while that for
a palace and temple or Buddhist images would be wood (structure of
building), brick (building) and red sandstone or laterite (Buddhist images).

Bann Loi Nam (floating house) community is an example of Srivijaya
and water culture. This local community was a part of the Takuapa-Ban
Don Bay route owing to a large ancient market from before the Ayuthaya
era until the early Ratthanakosin kingdom. It helps people who experienced
flood problems in the past and present by learning to stay with nature.
Also, agriculture and fishery is a way of life of Surat Thani people that
their ability relates to Srivijaya culture and water culture. The significance
of this study is learning and interpreting the identity of Srivijaya culture.
The idea of king as Bodhisattva was part of its beliefs and principles
in the Srivijayan age. Bodhisattva culture attracts Srivijayan people to
achieve Nippan through building the Buddha images, Bodhisattva images
and Phra Chedi. In the past, Phra Visnu built Boddhisattva Avalokitesvara
(Pattamapani and Vajrapani) images and Buddha image by himself as

well. Normally, the size of Srivijayan architecture was not too large but
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a suitable one for the community in that area. (Kings of Srivijaya did not
want to disturb their populace for building large architecture that made
people feel satisfaction) Buildings took a short time to build the right way,
according to the ideology and identity of Srivijayan architecture.

5. Kings and people of Srivijaya and their people who learned
meanings of the Dhamma in Buddhism, achieving the truth of nature
and doing their best duty. When people live close to nature and do their
activities, it helps them understand the Dhamma better. Buddha taught
people to have a pure mind, keep in the fair way and to be careful.
Southern Thais do not judge people from the size of their houses or
wallets. When people understand nature and the Dhamma, they could
solve problems by starting at mental problems. The philosophy of the
Srivijayan kings followed Bodhisattva’s behaviour and they taught people
about ‘sufficiency life or sufficiency economy philosophy’. Moreover, they
tried to balance management and create sustainable development.

6. Culture of the southern people still gives respects and praises
to people who work for public interest Bodhisattva’s behaviour. They do
not respect people who use their cleverness only for regarding personal
interest and are careless or destroy the values and interest of the public.
As can be seen in many stories of Srivijaya, the kings tried to manage
everything in the fair way, they took care of religion, trade and politics.
For example, Srivijaya had excellent management that could organize and
control the relationship between its center and other states by spreading
religion and family relationship such as controlling colonies of Srivijaya in

Indonesia in the first period of Srivijayan age.
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4. SWOT Analysis of Srivijaya-Influenced Cultural Landscape
Associated with Cultural Tourism

From the survey of Srivijaya-influenced cultural landscape, it would
be expressed in terms of both the religion and the natural environment.
Nowadays, Surat Thani has a muddled landscape because of the lack
of town planning and zoning such as heritage zones, economic zones
and buffer zones. Therefore, it is difficult to undertake cultural landscape
conservation and management. The cultural landscape around Ban Don
Bay should be shaped and translated into a cultural map.

Heritage sites and the cultural landscape of Srivijaya have historical,
architectural, socio-cultural, environmental and economic values which
can be managed by balancing heritage conservation for sustainable
development. Stakeholders should undertake SWOT analysis as a
significant tool to help making plans and policies including a model for

supporting heritage conservation and cultural tourism.

Strengths and Weakness Analysis of Cultural Route of Srivijaya
around Ban Don Bay

Strengths
1. Original product - There are many ruins and evidence in the Srivijaya-
influenced cultural landscape in Surat Thani, supporting that Chaiya was
original of Srivijaya.
2. Easy to reach - Tourists can visit Surat Thani with comfortable
transportation, any time in every season to explore a cultural route and
gain both knowledge and experiences.
3. Rich with culture, and various flora and fauna — People can study
ecology, culture and heritage sites by consideration and comparison with

the historical, archaeological and geographic evidence.
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Weaknesses
1. Service quality - Surat Thani should improve and develop the
accessibility of the tourist destinations, general infrastructure and tourist
infrastructure.
2. Limited conservation and interpretation - The Fine Arts Department
does not have enough fund and staff to undertake the process of heritage
conservation.
3. Communication barrier - Local people have limited English so
foreigners faced communication and heritage interpretation problems.
4. Small market - Cultural tourism has only specific target groups who
prefer the calming nature of an area far away from the comfortable facilities
to learn different aspects of culture.
5. Limited capacity - The capacity and nature of the cultural landscape
can neither serve large tour groups nor too frequent visits, but it can

serve individuals or small groups.

Present Day Threats and Opportunities of Cultural Landscape
Management

Threats

There are threats in the present related to cultural landscape
management of this Srivijaya-influenced area around Ban Don Bay as
follows: 1) threats from economic development and conflicts of interest in
land use; 2) threats from encroachment on the heritage sites; 3) threats
from the absence of a strong policy in heritage management; 4) threats
from a lack of recognition of the significant value of heritage sites from

local people and outsiders; and 5) threats from the tourism industry.
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Opportunities

At present, there are opportunities related to cultural landscape
management of this Srivijaya influenced area around Ban Don Bay as
follows:
1. There is much conservation of cultural diversity and biodiversity around
Ban Don Bay as a responsibility.
2. People interest in unique landscapes with both historical and aesthetic
values for recreation and cultural tourism and in practices that help
conserve both nature and culture.
3. Cultural landscape management is recognized by the government and
local community for its capacity to generate tourism income.
4. A good signal is that local people and NGOs in some areas of Ban
Don Bay can manage heritage sites, cultural landscapes and natural
resources for a pollution control program, although they have limited
power and authority.
5. The public has useful programs for area protection because the long
decline of cultural diversity decline has stimulated efforts for heritage.
6. Some laws of land use and building affect cultural diversity, biodiversity
and government institutions with responsibility in some degree of flux with

regard to the roles of heritage management in Thailand.

5. Power of Srivijaya

Srivijaya was a flourishing society that had a long history since the
7" century A.D. before, Thampornlinga’s flourishing influence until 13"
century A.D. The center moved to the archipelago area such as Java or
Sumatra in Indonesia. There were four conditions to support the political
and economic power of Srivijaya.

1. There were various kinds of products from the west and the

east coasts of the peninsula for trading with Arabia, India and China.
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Takuapa-Ban Don Bay was one of trans-peninsular routes since the time
before Srivijayan era.

2. In the past, it was not possible for having direct journeys from
China to India because of limited technology and the size of cargo. Traders
and travelers had to rest to fix the cargo, exchange various products and
wait at Takuapa-Ban Don Bay for the monsoon. The cargo had to use
wind energy and could not journey in the doldrums of the equatorial area.

3. Srivijaya had a powerful army to control the area over Melaka
and the Sunda Straits. The inscription of Ko Ta Ka Poo in 686 A.D. at
Bang Ka Island in the west of Palembang states that the arm forces or
navy of Srivijaya attacked the land of Java to spread Srivijaya’s power.

4. Srivijaya had good relationships and inter-marriage with local
people or royal families in other lands for controlling both politics and trade.
For example, the inscription of Phrajao Sanchai (King of Yawa Taweep)
in Java, in 732 A.D., states that Phrajao Sanna governed people with
love like that of father and son. There were good relationships because
the royal family members of Srivijaya married with those of Java.

5. Srivijaya had spread Buddhism and used sacred ceremonies that
adapt from Brahmanism for controlling colonials, such as the drinking the
sacred water ceremony was operated to show sincerity of colonials. For
example, the inscription of Ta Rang Too Vo in 684 A.D and that of Ta La
Ka Ba Too at Palembang recorded that Tantra would curse people who
did not respect Mahayana Buddhism. They would have bad luck, illness
or death. Tantra would protect people who were honest and respectful to
the king of Srivijaya. Thus, people drank the sacred water to show their

sincerity.
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6. Conclusion

Srivijaya influence had effects in many nations in Southeast
Asia such as Thailand, Indonesia, Malaysia and Cambodia. The author
would suggest that the lessons of Srivijaya teach us that the cultural
flourishing came from balancing both material and spiritual developments
the globalization of its society opened the mind of the people to learn
interesting cultures and acquire various ideas from many places in the
world. They always communicated and exchanged their knowledge and
culture in different ways such as trading and religious propagation or
migration. That leads to the fusion of culture and technology. Specially,
a main aim to control and develop the Srivijayan world related to religion.
In Thailand, there are many archaeological and historical sites along
Takuapa-Ban Don Bay. The landmark traces of Srivijayan architecture
are the Chedi of Wat Phra Borommath Chaiya, Wat Kaew, Wat Vieng and
Wat Long in Chaiya. Interpretation of the traces of Srivijaya and effective
cultural landscape management is important for sustainable development
and for public awareness and interest in heritage more broadly. For
example, the serious present threats around Ban Don Bay area are a
lack recognition of the significant value of heritage sites from both local
people and outsiders, and the absence of a strong policy in heritage
management. These threats have affected balancing management and
sustainable development in this area in every dimension such as society,
economy and environment is needed. It is a neglect of significant values

related to the cultural landscape around Ban Don Bay.
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Forecast for Heritage Conservation and Management

4.1 The old town of Srivijaya, made of wood, was significant for
architecture and for being related to the royalty and religion of an earlier
time which was of brickwork without grouting along Takuapa-Ban Don
Bay.

4.2 Takuapa-Ban Don Bay offers four kinds of landscape, namely,
balanced areas, isolated areas, busy areas and muddled areas. To zone
each area, with due regard to its significance, is important.

4.3 The cultural landscape of Ban Don Bay is muddled and difficult
to set up in terms of heritage sites in a cultural landscape. Cultural mapping
is needed for processing cultural landscape management and cultural
route with measures such as cultural zones, natural zones, resident zones,
business zones and buffer zones.

4.4 The interpretation of Srivijaya requires the representation of
the fusion of religion and trade between Srivijaya and other communities.

4.5 Interpretation and cultural landscape management is an
important instrument to conserve and educate people regarding significant
values of Srivijaya, and the wisdoms and beliefs of Srivijayan people.

4.6 Cultural tourism brings sustainable development to both local
community and public. Local people along Takuapa-Ban Don Bay route
should learn and understand itself in significant values of natural and
cultural heritage and get the highest benefit from heritage management
and tourism. Strong community can create sustainable development from
cooperation and participation from stakeholders (local community, local
authority, tourism business, government and education institution) such
as infrastructure development, standard education (giving knowledge
and training good skill of local history and tourism) and taxation for local

administration in heritage conservation.
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In order to achieve awareness of sustainable development, it
is vital for local people to learn and discover the identity of Srivijayan
culture and beliefs in some depth. Therefore, cultural tourism might be a
tool that can bind the local people and the cultural landscape together,
particularly Srivijayan and other hidden heritage around Ban Don Bay.
Cultural tourism programs and heritage interpretation are important parts
of heritage conservation since all stakeholders must cooperate and be
well organized. That is to say, government and communities should work
together to encourage and increase awareness of cultural conservation
and management. Moreover, this will encourage local people to be proud
of their background and remain harmonious with nature and local wisdom.
Heritage planning and management is needed, based on adequate
database such as checking lists of significant values of Srivijaya heritage
that can increase recognition and awareness by presenting heritage with
respect and understanding and ways which will conserve the authenticity
of the heritage from every generation. Many problems in the present day
such as social, political, economic, and environmental instabilities seem
complex and ambiguous, and might be solved by people who can analyze

and connect the background of history to the problems of the present.
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Abstract

The objectives of this study are to investigate the cultural values
of Kudijeen community and to determine the conservation plan of
Kudijeen community for cultural tourism. The First step is to study the
history and evolution of the community, the preparedness of the study
area and its surroundings. Then both issues are brought to find out the
cultural significance in terms of historic value, aesthetic value, scientific
value and social value including the participation of local residents and
the preparedness of the study area to be the cultural tourism site. Its
history and values are discussed as well as several arguments from the
articles and other related documents. Based on the review literature, the
conservation for cultural tourism are proposed namely 1) To encourage
public awareness of heritage. The local residents must play a narrator role
to tell the story of historical development as local guides. 2) To manage
dynamic relationships. The committee should organize traditional or
religious events for visitors. 3) To ensure a worthwhile visitor experience.
The community has volunteers as community guards to ensure the safety
of visitors; make them feel free from any harm and to enjoy the good
experience in visiting the community. 4) To involve host and indigenous
community. Any conservation plans of the community must be submitted
by the local residents. 5) To provide benefits for the local community.
Local residents may take a local guide training course to become a local
guide or produce souvenir to sell. 6) To response promotion program. The
local residents are the key persons in tourism promotion program of the
community. To protect the heritage site from degrading, the community
should plan to limit a number of visitors in each day or during the festival
period. Thus, it is argued that when well managed and implemented,

these principles are regarded as the key elements leading to conserve

| NsasAaURAIERS



this community for cultural tourism.

The results derived from the study found this community is
a valuable community rich in cultural significance and long history.
Furthermore, the local residents take pride in its value. They want to

conserve it for the next generation.
Keywords: Kudijeen community, Conservation, Cultural Toursim
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Statement of Significance

The World Tourism Organization® observes that cultural tourism
forms an important component of international tourism throughout the
world. It represents the movement of visitors motivated by cultural purposes
such as cultural events, festivals and traditions, study tours, performing
arts, visiting sites and monuments, as well as travel for pilgrimages.
According to 10" National Economic and Social Development plan, there
is support for developing Thai wisdom and local culture in order to support
cultural tourism and in turn to generate economic growth.’

Thailand is a kingdom rich in cultural value and use culture as a
vehicle for cultural tourism and sustainable tourism development resulting
in generating income to the country.

Ayutthaya was the second capital city of Thailand, during 1351-
1767. The Ayutthaya area had been settled prior to this date since the site
offered a variety of geographical and economic advantages. The growth
of Ayutthaya brought many merchants from all over the world, coming
to settle for selling and buying. In the early 16" century, the Europeans
visited Ayutthaya and a Portuguese embassy was established in 1511.
The Portuguese village was erected on the west bank of the Chaopraya
murism Organization. 2004. Technical Seminar on Cultural Tourism
and Poverty Alleviation, Siem Reap. [online] Retrieved from http://www.world tourism.

org/sustainable/doc/s_Reap2004 accessed on June 5, 2008.
® The 10th National Economic and Social Development plan (2007-2011)
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river, in the south of Ayutthaya province. Portugal’s powerful neighbor,
Spain, was the next European nation arrived in Ayutthaya toward the end
of the 16" century. In the mid 16" century, Ayutthaya and the independent
kingdom in Chiang Mai were put under the control of the Burmese,
but Thais could regain both of the capitals by the end of the century
(Figure 1).
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Figure 1 Portuguese Settlement in Ayutthaya (NO. 40)
From http://Awww.geocities.com/RainForest/7153/ayut_port2.htm

The Burmese invaded Ayutthaya again in 1767. Burmese soldiers
destroyed everything. Phaya Tak, a Thai general, regained the country’s
independence and promoted himself as King Taksin. After considering that
Ayutthaya was entirely damaged and that the city was too large for his

army to protect it, he moved his people to establish a new capital city at
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Thonburi. Thonburi had long been a multi-cultural community of different
ethnic groups of people with Portuguese, Mon, Indian, Japanese, Islamic,
Chinese and Dutch merchants since the Ayutthaya period. During King
Taksin’s fight to liberate Thailand from the Burmese in 1767, some Islamic
people were evacuated by raft down the Chaopraya river to Thonburi,
some of them chose to live in Bangkok Yai, others in Bangkok Noi and
along the Bangluang Canal.

Kudijeen community was a community rich in cultural significance:
historic value, aesthesic value, scientific value and social value : that
established in the Thonburi district, and had been a settlement of
Christian Portuguese from the time of King Taksin, beginning in 1769.
Portuguese people came into Siam and joined in the war alongside the
Thais. Because of the Thais’ victory, the Portuguese then were accepted
by King Rama IV. It was the residence of foreign ambassadors and the
first Protestant missionaries, who also came to disseminate religion and
bring new knowledge to Siam. The significant place which symbolizes
the Kudijeen community is Santa Cruz Church, the first Catholic church,
built in an ltalian style, the second church, built in a Chinese style
(Figure 2) and the present church is the third building in Neo-Classic
and Renaissance (Figure 3). Nowadays this community still retains its
old living style and is a closed society. This does not mean that people
are unfriendly to others, but that it is a small community where everyone
knows each other and about what might have happened, where, when
and how. The activities of the community are often entirely supported
by the aid of their own neighborhood. Besides, the local residents can
live among the diverse ethnic groups in harmony. Among the heritage of
the community are famous traditional cakes such as Kudijeen cup cake,
Kuaytus or pineapple pie, and Kudsarung or Christmas Bow which will

be made only in December.
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Figure 2 the Santa Cruz church Figure 3 the Santa Cruz Church
(the second building) (the present building)

Besides, surrounding the Kudijeen community, there are many
cultural places which can attract visitors due to their own significance
such as Kian Un Keng joss house, Chinese temple, Wat Kalayanamitr
which is the enshrinement of Luang Poh To or Sam Poh Kong Buddha
and Bangluang Islam mosque that was built in a Thai architectural
style and decorated with stucco molding in the reign of King Rama I.
The mosque is a place that embraces Isalamic Scripture which was
written by Muslims in this community. As the cultural heritage of the
area is seen as a dynamic reference point for understanding the way
of life, social growth and change, it is an expression of diversity and
community identity. Therefore, the significance of the Kudijeen community
is that it presents values to be conserved and developed for cultural
tourism that tourism could generate benefits to the local community and
stakeholders. It also, coincidentally, presents a model of different ethno-

religious groups coexisting harmoniously as relative separate but inter-
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dependent communities within a communities groping. There is need for
a management plan to be presented to the community, local government,
private sector and government sector in order to set a management plan
and to inform visitors in term of conservation and heritage interpretation.
This management plan should be avoid adverse impacts on the authenticity
and physical aspects of cultural heritage. For this reason, the researcher
is interested in determining conservation plan to this community for cultural

tourism.

Objectives of the Study
The objectives of the study are to investigate the potential of Kudijeen
community for cultural tourism. This can be divided as follows:

1. To study the cultural significance of Kudijeen community.

2. To study the preparedness of Kudijeen community in aspect of
householders’ participation for cultural tourism.

3. To determine conservation plan to the Kudijeen community.

Subject of Inquiry

This research project explores the conservation potential of Kudijeen
community, in terms of the following features.

1. The historical background of the Kudijeen community

2. The cultural significance of the study area

3. The potential for conservation of the study area for cultural

tourism

Methods of Investigation
In order to achieve these objectives, this research will focus on
qualitative methods that are useful to yield information about the area

studied. The process can be described as follows:
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1. Research preparation and planning

2. Documentation research related to the places and activities of
Kudijeen community from both primary and secondary sources including
local documents, articles, Internet, textbooks, photographs, maps and
others. In addition, site survey will be needed as initial process of basic
understanding and background of the heritage site contexts from the
past until today.

3. Site survey and observation to explore and investigate the
existing architecture heritage, way of life and the context of the site,
thereby collecting and assessing information on the potency for cultural
tourism.

4. Basic interviews to help the researcher to understand what local
residents think, what they need, how much they recognize the necessity
of site conservation for cultural tourism and how the community will be
conserved for its sustainability into the future.

5. In-depth interviews with specific target groups. This step will
be conducted in order to get in-depth information about the site and the
daily life in the community as well. It is also necessary to understand
the sense of participation and cooperation of all participants in heritage
conservation, their reaction toward tourism and development, and how they
think their community will be in the future. Three groups of stakeholders
in the community will be targeted including local residents, Santa Cruz
Abbot, and tourists or visitors.

6. Data analysis to be performed after obtaining all information.
The data will be systematically analyzed, compared and used to establish
a framework for action to conserve the site for cultural tourism by using
the charter of cultural tourism principles”.

* ICOMOS International Cultural Tourism Charter. Principles and Guidelines for
managing Tourism: At Places of Cultural and Heritage significance. International Council
on Monuments and sites ICOMOS International Cultural Tourism Committee, December
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7. Conclusion and recommendations. The research will provide
suggestions for community and stakeholders by encouraging integration

and cooperation between stakeholders.

The Expected Benefits

1. To increase community awareness of the conservation of the
study area for cultural tourism.

2. To awaken both the government and private sectors to the
importance of the study area, so as to support and promote its conservation
and development.

3. To promote development of community-based tourism as a
way of increasing productivity and optimizing the use of resources in the
community.

4. To enhance tourists’ knowledge and appreciation of the concept
of cultural tourism as a strategy for enhancing and generating economic

opportunities in the community.

Cultural Heritage Assessment of the Kudijeen Community

Kudijeen community is located in Watkalaya sub district under the
Authority of Thonburi District, Bangkok. From the total area of 32 rais
(12.8 acres), the community is divided into 11 Sois (Figure 4).

2002.
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Figure 4 Portuguese settlement in Thonburi
Source: Royal Thai Survey Department scale 1/4000 : 2001

Assessing cultural significance is the key step in the process of
cultural significance conservation. The obviously tangible heritage in
Kudijeen community can contribute cultural significance to the community’s
residents in many ways. The community expresses historic values,

aesthetic values, scientific values and social values.
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Historic Value

In terms of historic value, the community is itself one of the best
examples of living cultural heritage surviving from the Thonburi period
and it is still lively at the present time, with a number of community
residents who willingly live with the traditional heritage and try to develop
it in the most suitable way. Its way of life from the past to the present,
and relationships between surrounding areas shows how people lived
together and in what was the birth place of local printing, photo shops
and the Hunter Department Store (the first department in Siam built by
Mr. Robert Hunter) and the first surgery in Siam at Bradley’s house when
people came to celebrate Wat Prayoonwongsawas and wounded by a gun
blast. For the community’s residents, there is benefit in acknowledging and
encouraging recognition of cultural heritage significance and in fostering
awareness of heritage preservation among the residents. Besides, this
community and its surroundings are from the Thonburi period and, when
the visitors come here, they will think of that time. However, cultural
heritage conservation must come from cooperation between involved
stakeholders, especially local residents who are the key to awareness
of the conservation task. Another interesting point from the past is the
existence of the traditional dessert cooking. Besides, these traditional
desserts are OTOP of Thonburi district (OTOP, standing for One Tambon
One Product, is a local entrepreneurship stimulus program designed by
Thai Prime Minister Thaksin Shinawatra during the 2001-2006 Thai Rak
Thai government. This program aims to support the unique locally made
and marketed products of each Thai Tambon or sub district)” and can
encourage local economy and reinforce the relationship between the
community and its old way of living. The name of “Kudijeen cupcake”
reflects the name of the community itself. This assists the community to

° “OTOP”. [online] Retrieved from www.ThaiOTOP City.com accessed on March
31, 2010.
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tell the story of its past and to make the community distinct from other
places.

Aesthetic Value

The aesthetic value of this community can be divided into two
categories. One is the Santa Cruz church as mentioned in earlier chapter.
Another one relates to houses. In one sense, from the past to the present
there has been little change. Most habitations are in rows and most
residents have lived here for generations. Houses butt against each other,
some protruding into the Chaopraya river where they might have been
floating houses in the old times. At the riverside, in front of the Santa
Cruz church the beautiful house of Louis Winsor is located as a symbol
of this community (Figure 5-8), the Chantanaphrab family house with its
distinctive gable (Figure 9-11) and the house of the Thanusingh family
with its beautiful eaves (Figure 12).

Scientific Value

In terms of scientific value, the community contributes much
information for study and research in many different fields. The unique
architectural styles provide an inspiration for a study of architecture and
raise the issue of lessons in the present day (Louis Winsor’s house,
Thanusingh family’s house or Chantanaphrab family’s house). Nowadays,
a retrospective concept of classic architectural styles is very popular among
several estate enterprises and consumers. It is clear that the structure of
the traditional Thai house can contribute much comfort for its residents
due to an application of knowledge in architecture and construction to
match the ways of living® As a result, there is a need to investigate the
traditional Thai houses in term of their air flow system. Moreover, because
the community has evolved and developed through many years, we can
observe changes occurring in each stage of its development such as

® Onsiri Panin and Somkid Jirathassakul. Vernacular Shop Buildings in Towns.

Bangkok: J Print. 2001.
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changes in material, construction, plan or usage and, by implication, in
objectives as well. Second, there are the famous traditional desserts of
the community such as Kudijeen cupcake, a unique Portuguese cupcake
that has been made for more than 200 years, differentiating itself from
others by its combination of crispness on the outside, but being soft
and tender on the inside. The toppings on the cupcake have meanings
beyond just being delicious. Slices of gourd cooked in syrup mean to live
peacefully and happily. Sugar means being blessed with happiness and
prosperity. Raisins and persimmons used to be expensive, affordable only
by the noble persons in the past (Figure 13). Besides, they are OTOP
of Thonburi district; visitors can try these desserts for themselves, their
relatives or they may learn how to make them.

Figure 7 Figure 8

Figures 5-8 Louis Winsor’s house in Ginger bread style which was situated on Chaopraya
river bank

Figure 5 was taken by Nana Srithammasak.

Figures 6-8 were taken from http://www.bangkokbiznews.com/home/detail/
lifestyle/20091123/87488/%EOQ...accessed on March 15, 2010.
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Figure 11

Figures 9-11 Chantanaphrab’s house was built with beautiful teakwood gable.
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Figure 12

Figure 12 Thanusing’s house with beautiful eave
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Figure 13 Group of Kudijeen desserts one product one tambon (OTOP) of Thonburi district
Figures 9-13 were taken by Nana Srithammasak

Social Value, which in part relates to the awareness and pride
of local residents toward the community together with their sense of
identity, may be seen as underlying the basic characteristics of lives and
relationship between the local residents and their surroundings, expressed
in such things as community temples, churches, mosques and the
musicians’ houses. These areas are the places to which residents have
to relate. Buddhists can join with Catholic Christians in their events and
festivals, Catholic Christians can join with Buddhists in religious events
and festivals as well as those of the Muslims. Thus a cultural identity of
the community is learnt and transformed from generation to generation,
evolving to be very unique and different from others and is a special
characteristic of the community. This unique identity can draw a lot of
visitors, generating income and employment that can improve residents’

quality of life with the effect that local residents will not need to move out



from the community. On the other hand, most visitors would want to see
or enhance their experiences in the sense of local community atmosphere;
for instance, various old wooden houses, ways of life, boat piers might be
valued. The community social and cultural fabric can communicate a sense
of authenticity to the visitors. Cooperation is need in the management
of cultural heritage by both private and public sectors. The Credit Union
Cooperative management enhanced the democracy system knowledge

to the community members.

The conservation plan of Kudijeen community for cultural tourism
follows to the ICOMOS International Cultural Tourism Charter could be

applied to Kudijeen community as the following lines:

1. To encourage public awareness of heritage. The local residents
must play a narrator role to tell the story of historical development as local
guides, or use other tools such as leaflets, signs, documents, Internet or
films. The content in this tool should consist of history and significance,
symbolic of this community and traditional desserts, etc.

2. To manage dynamic relationship. The committee should organize
traditional or religious events for visitors to come and join such as Good
Friday event in September for commemorating the time when King Taksin
gave this land. The ceremonies are to retain the use of voluntary labor
assistance in arranging traditional religious events and participate with
willingness. Their way of life is in creating a unity, love and peace like
people are relatives and Christian inheritance. They should retain old way
of life. However, there are other symbolic of this community is Kudijeen
desserts, these dessert recipes should pass to their descendants in
the community by making documentary, flm or open course to provide

knowledge when and how to produce these desserts such as Kudijeen
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cupcake and Kusarang desserts. These are produced all year but
Christmas Bow is produced in December. The present generations should
raise awareness, be proud, appreciate and preserve traditional values and
cultural heritage. The young generation must perceive the significance of
the cultural heritage and generate conservation plan by their parents.

3. To ensure worthwhile visitors' experience. The community has
volunteers as community guard to ensure the safety to visitors, make
them feel free from any harm and to enjoy the good experience in visiting
the community.

4. To involve host and indigenous community. Any conservation
plans of the community must be submitted by the local residents. For
example, they need to arrange a team to take care of their own building
or to present their ritual activities such as traditional dessert making
contests. Light and sound shows, give the background on the settlement
of this community and provide legal facilities to conduct their traditional
routine work.

5. To provide benefits for the local community. The local residents
may take local guide training course to become local guide or produce
souvenir to sell such as Santa Cruz church magnet or Kudijeen desserts
magnet. They should participate to resolve the conflict of the community,
should it arises.

6. To response promotion program. The local residents are the key
persons in tourism promotion program of the community. To protect the
heritage site from degrading, the community should plan to limit a number
of visitors in each day or during the festival period. They can become a
good interpreters in telling the history of the community, establishing a
model village depicting the ancient Portuguese village, and opening the
cultural centers to provide the visitors with the knowledge of people in

the community.
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Conclusion

Kudijeen has value as a surviving relic of a mostly forgotten
but immensely important community in the history of Siam, namely the
Portuguese. Although its buildings have been replaced many times and
are now all from the 20th century, nevertheless the ancient settlement
form survives as do many aspects of the old Portuguese culture. A
conservation plan for Kudijeen will mostly take the form of guidelines (even
restrictions) for the maintenance or, if necessary, replacement of existing
structures, together with certain non-intrusive urban design guidelines.

Although the initial intention of this study had been to investigate
only the Kudijeen community, the earliest fieldwork revealed that such
an approach was not really possible. Simply, the Kudijeen community
could not be studied in isolation because it is not isolated. Instead, it
was necessary to see it in a wider context of the patchwork or mosaic
of communities that make up Thonburi. It is this patchwork - Christian
(Kudijeen), Buddhist (Kalaya), Muslim (both Sunni and Shia, both Malay
and Indian), Chinese Buddhist - that accounts for the extraordinary cultural
richness of Thonburi. Accordingly the study can be seen as both an
ethnographic study of a specific community (Kudijeen) and as a broader
investigation of the links and relationships of diverse communities in a
multi-community region; it is also a study of the architectural diversity
that characterizes such a juxtaposition of communities and cultures.

Kudijeen and its surrounding communities can be seen as a
microcosm of the nation itself. Thailand has been uniquely successful in
bringing together a diversity of ethnic and religious groups into a society
characterised by tolerance and harmony. For the research purposes,
the value of Thonburi and its neighbourhood is revealing something of

the historical processes that have underlain this achievement. These
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processes have included the policies of the early kings (Taksin, Ramas | to

IIl) in integrating various disparate communities into the royal administration
and wider society, revealed in the histories of the various buildings
reviewed here, but also the strongly synchretising nature of Thai Theravada
Buddhism and of older traditions. While Bangkok more generally reveals

this blending of diverse but amicably co-existing communities, nowhere

is it more brilliantly displayed than in the fine-scale juxtapositions of
Thonburi.
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Abstract

This article is a summary of the research on the topic of Decision
Behavior of Consumers Purchasing Packed Rice in Muang District,
Ubonratchathani. The sample group was composed of 270 people (67.5%).
They were selected using non-probability sampling. The research tool
was questionnaire. Statistical method was frequency and percentage.

The research found that most consumers were housewives and
married. They possessed a bachelor’s degree and worked as government
or state enterprise officers with an income of 10,001-20,000 baht per
month. Their family type was single family. The results showed that most
rice consumers in Ubonratchathani preferred consuming premium Thai
Hom Mali rice 100% much more than other kinds of rice. The reasons to
purchase this product were its natural aromatic flavor and taste. No specific
brand was mentioned but it had to be easily affordable. In addition, the
housewives were the most important people in making purchase decision.
They purchased a 5-kilogram of rice pack once a month. Despite a
higher price, they still bought the product as it was necessary. The most
reasons to purchase rice were quality of the product and the convenience
of distribution place such as department store. The marketing promotion

which most influenced the buyer decision was television advertisements
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and a price reduction. Moreover, the consumers suggested that it should
be marketing promotion that suited their area such as product exhibitions

and public relations.

Keyword : Decision Behavior, Consumers, Packed Rice
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Tansgasaensuuu linsummnaniiazidin (Nonprobability Sampling)
F836N15§NBEN9d18 (Simple Random Sampling)

4. \p3aefiafldlunsise

wsesilafililunsddeasen wuusauns (Questionnaire) Fofiwan
Tumsseuvusauns deiaelisiunsaaedacianldlunsideies
MNMITIUTINEBHAONENTNINUMIBLIIAR N1 uazawidefiiedas
dorinwvnamnwaasnuusauas lasmanaaasld (Try Out) e wInm
ANNWIIUULRBUNIN FRENSAWINMAIANNERNY (Reliability) 284
LUUSBUDIN Tma‘lﬁgmﬁmﬂs:ﬁﬂguaam (@ = Coefficient) AefiAAMNEDI
PDILUUFBUNN @ = .8794

a9AUsENaUZDILUUFBUAINUSZNaUs I8

dowil 1 dayamluzesgmounuuseunn Wwuuudisnsens
(Checklist) 91%43% 8 28

dfl 2 Faymifedungingannisdedny (fuwuuudisasenms
(Checklist) 91131 21

douil 3 dalauaunzan

5. MSNUSIVTINGDYA

Twnsidensed Iunafiusussdensanundedoyausanf
(Primary Data) 6281581579 (Survey Method) TwsznangTufl 1-15 fienes
2553 Ineliuuusaunia (Questionnaire) dsannaasiuiiiiusiusiadons
PNADTHTTENAE0 7 % UMEIHIATINEWAN AANAGA W9 unIariem
572m3 Tuaan 16.00-18.00 %. TNNgNEBENIT I 398 A Haanaan
\iusausIndaya leities 270 aw Aadusasas 67.5 nazludaonaissna
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fimeuuuudaumaiaNasesulumsvimsialudenain iy
lasuAnusndalunisnavuuudauann vinlAuuudaunInu1I9EIn
Tigansavihanimsnzdile

6. mﬁmswﬁﬁagauazﬂﬁﬁﬁ‘lﬁ'

N193LATIZHIBYA INNITAIWINAIEAR N1TUANUIIAING
(Frequency) Lazsneae (Percentage)

HANISANYN

nsfnwmgAnssnguslnalumasniuladeadnasussggaians
NoLEuswMIRaAsnsulsedgnan Sminguaasiit defimwal
dravuvusaunsdugisndwladeiniuazaasfivaacldidnge daviw
ngusneenaguslnadiningFeisnmnduwsitnmg dawwavdennniga
SOEaz 71.48 SIwNAYNY SREAZ 28.52, BIwlHLNAD WA INANTE Saeaz
87.77 s09asNAe Nanwnwlan Seeas 8.53, sTAUMSANYT dInlne)
HszaunmsnuUsem3 sa8az 79.25 s09ainRa NoanFnw A, Soeaz
7.78, 81w s lnaiiendni1srnisAgiamia saeas 43.70 sa9aeN1Ae
DFNNTENUSEN uazsudnevall fdmdmiuingu Seas 17.78, nels
Aalhaw damlniaelasaisian serine 10,001-20,000 UIN Saeas 41.11
SO4RINIAB 5,001-10,000 UM 5888 21.85, ANWMLIDIATOUATI HIW LAY
finsaunsrlndnuuizAsaunsuies Saea: 83.33 uazduasauniing
F08az 16.29 NANTITIREWUI
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A15197 1 SIWIBUALIDERTIINGRNTINNNTARTW RZBIN7

wgAnssunsanauladadng 1UIU Soaaz

1. ziingasdnniiandalasnign

719MNNZA 100% 186 68.89
FrennzAnanlinsu 39 14.44
FIINDNNSANEN 15% 4 1.48
TIINDNNSANEN 45% 2 0.74
TINDNNZANEN 50% 12 4.44
#1INa09 6 2.22
316U 1 0.37
#126991A" 20 7.41
I 270 100.0

a ‘sy U v
2. mqﬂamﬂaanwamq AIHNYD 1

GLENEGLR 16 5.93
IWIAVDINAATN? 13 4.81
ATINLAEI-3812893717 24 8.89
nsgunsiazasdiiagn 32 11.85
seEnFaesiniilavegn 45 16.67
ATNHONIBIZ) 81 30.00
ﬂawuagﬁaaLﬁa%’uﬂsxwm 14 5.19
Missing 45 16.67
I 270 100.00
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weAnIsNNISARAUTaTaz1n 1UIU S OELE

]
=)

3. ﬂ'J"INuEIN’ZIE]"ZI'I']EIHE]N’]ﬂ‘VI&!ﬂ

Taiwazarinduivoln 94 34.81
LAWET 43 15.93
aaNag 32 11.85
FINDY 17 6.30
TIran 19 7.04
LUEIATIA 4 1.48
AONU? 51 18.89
Missing 10 3.70
I 270 100.00

4. Uaasnifandazdniminda 3
U 1 U
(maulsannnin 1 9a)

SULUUMIUTTRRWATIENEIN 31 7.40
pnavindateludalfesasdvie 47 11.22
NRTITUTBIRMATWE AT 109 26.01
M3 Ay A WlLAAINITUWUTIFRWAN 65 15.51
vdelsing 156 37.23
iawrsarulnddaunssin Ananlvde 11 2.63
I 419 100.00

5. AuUNAaNSwalun1stiandadia

LHNUIM/NT5E 148 54.81
Aty 16 5.93
Hg9ane 20 7.41
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wginssun1sanaulagazng 21U J08az

\ow 5 1.85
AHAE 81 30.00
RIREN 270 100.00
6. Usaamnsetna (mavldwninnda
1 98)
Asaaz 1 9o/ 1 Alan3y 32 10.81
pSaaz 1 qo/ 2 Alansn 14 4.73
psans 1 9o/ 5 Alansn 108 36.49
ASaaz 1 9o/ anndn 5 Alansa 15 5.07
ASaaz 2 ga/ 1 Alansn 7 2.36
ASans 2 gu/ 2 Alans 26 8.78
Asaaz 2 g9 /5 Alansu 35 11.82
pSaaz 2 ga/ annnd 5 Alansu 3 1.01
Asoaz 1 09 13 4.39
ASoaz 1 nazsay 43 14.53
I 296 100.0

r & .
7. ANA WA TaE2

FUaviazass 52 19.26
2 dUpvi/mse 72 26.67
\RanazASa 87 32.22
2 \RawAse 17 6.30
) Taiszy 36 13.33
missing 6 2.22
I 270 100.00
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waAnssunisanaulagasa 1UIU HLLE
8. WINANMSINSIAE1I WeAnssH Y
aUIAR
gosoluluwusnnonrings 86 31.85
gosilululsnmana 80 29.63
Taigasialy uasdasnnfinduiignnimeauns 58 21.48
B lalszy 27 10.00
missing 19 7.04
RIREN 270 100.00
0. msguaﬁ‘[ﬁ'ﬂssnaumsﬁhﬁu‘[aLﬁan
sEAUsIATENINTge (mauldunnda 1
2a)
Wisuiieusiadefindu 64 13.14
A8 190 39.01
vinawAn 45 9.24
FwInmaNnInlwAsauas? 96 19.71
snele 92 18.89
RIEN 487 100.00
10. anuitiandasadudszen
Suzedlngianie 80 29.63
A8 28 10.37
AIIHTTNEA 87 32.22
Suazange 56 20.74
AAAER 19 7.04
I 270 100.00
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wgAnssunsanauladadng 1UIU Soaaz

1. m@namsmanwmn'amnamuw

ANEZIAADIT I 35 12.96
IBN1TIRINITWA 43 15.93
AwNazaInlwIZe 171 63.33
ANHNAWALNURIZBIY 18 6.67
a7 3 111
I 270 100.00

12, sUBUUMSROLASNAISAAIAT
fuasanisanauladadia(naule

N1NN11%8)

Tawoun-Insvias 148 33.64
lawon-ng 12 2.73
Tawoun-vivksdaian 24 5.45
lawan-fneans 7 1.59

lawan-Bwmnasidin 17 3.86
Tawaun-thelawan 34 7.73
Tawondu 26 5.91

209UAN2BILAN 21 4.77
NIIAATIATH WA 75 17.05
M30aNKUURURBUTTY 35 7.95
M3 lAnAaedn 41 9.32

ERLY 440 100.00
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wginssunsanaulagazng U Jo8az

13. gﬂuuuﬁﬁﬁ'ﬁﬁwﬂwmsazﬁ

AsdamsdaasunIsAann (naule

N1NNI1198)
nseanynsdslyn 96 20.00
N1IIANAINTINGG ) 65 13.54
N1SUSZATNAUG 152 31.67
NI A F AN 167 34.79

I 480 100.00
ssUnan1sAnu

ngasadguslnadimlng deauslnadvennzd 100% Andn
S08az 68.89 A9RINIAD TIviaNNzANEN 9 linTTudIwNEN Soeas 14.44,
33mrg}maslun'ﬁl,ﬁan%aﬁnmﬂm’m%ammﬁnmnﬁgm 30882 30.0 FDIAIHT
fio samnfresihuilavegn seeaz 16.67, fendeiniliwezasinduive
1n Soeas 34.81, 3'3m&;maﬁlﬁaﬂ%aﬁnmﬂmsm%a"[ﬁd'm Speay 37.23,
Qﬁﬁﬁﬂﬁwaal%ﬂ'mﬁaﬂ%aﬁnﬁa LNUTW/AS587 50882 54.81, Hosnsias
194/5 Alan3w 30882 36.49, fianualumsdeinabonazase Souas 32.22,
ynfimstunadnlnedesa U luwlSinouvings eeaz 31.85, fingua
fldusznaumsindnladondadnfe annmaasina Sasaz 39.01 wh
finauafiliusznaunmsinduladandainilaiazinsdlnasfinnsan i
AN NN TuaENILINsILLENS, msidangainanaauiiiduwlszsn
Ao W9asIWERA Amdiusasay 32.22, ﬁmﬁ;mamilﬁan%aﬁnmnamuﬁ
\BondoRe AnaazaInlwiste Saeas 63.33, sULUUNMdaLESNNITAANA
ffuasiantasinduladadnanniigaia mslavnnmelnsyia Soeas 33.64
S89R9HNAD NIARTIANAWAN $a8az 17.05, FULUUNERRTIEAazing
IANITFUFINNIAAIAAD NTTATBUERITWAT 0882 34.79 FDNAINIAD
NSUSZANANAUG 088z 31.67
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addsnaua

fusTnafisnawladasmansussgaedming)uusiinn Sodwnemds
NINTIEA HOTWNNENTE HsziunsAnwUSynes dendwinaanis/
Sg3amna uamsIAnlanguslnmUnuatnussana Smsnu uazgiwe
nensaurs lusesufis Inedminafinseunsiludnuaizaseunsuien vie
AsauAsuEN Yoweuanthuuazlutinn deiudifsnswalunsdande
Fussgesnniigare wiim uamsfsunumgAnssnguslam (Consumer
Behavior roles) fiAsadasfumasniulade Auddud5ia fRanawa
dinAwla 90 wiaiduguilnaies edmlnafanadenuilnpitmonsed
71 100% v3oanalimnuamas Tnenaualumadondesnneaves
g0edaNTign savnsnAe seanfrasiudenign anfinliinsenndas
funquduosnszuammsseswginssnaesguslng Ndnems anele (2546
. 47) lnaniinsiirwisazuanaginssnageniagnelaaananrin
wsnefiangrhlniin uasdefiduaunnfe radasnisfiAadwlusn
RN

AaAentainafilaiinizasindnivels widuagiunisiiande
FmasusTanefimdelide W Fessswininfimaiandadainaaud
\FandeRa Anuszaanlumsda dosniataas 1 o5 Alansudumaran
AManeeslunsde (Involvement) ae Faiwiladensondnananis
frfwlade (51 fivzUng) semmdpsiunwiteraswenssIn lafigolsant
(2551) uazuSun wilw 857 1w (2550) TeRnwwgRnssa iandasnaas
ussgivngUilesandiin Taedonuuuussggs 5 Alansn waziAna
Tunsdosmansusngquiisaiowasass uansfennafiuasaunsaawaidn
vnfinsausasalnegdeselulwisaaunrinds wanaildisznaunis
snduladandeinfe Anumneasin deladeieniuiui Tneluagi
ANENH30/ANEBIARAN N ABUAUDIAINABINSUAZAN e N0 L
uslna wianviagadaldiidunajamanawetenalunsde desenndas
AUIWINEYD9ITINIBENE NBIBUNTY (2551) \odusadniadide asde
sioluTwdSmnnurindia dadeifiuasenisfonsssunadnidesnnign Ae
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Tadesnuannmin feguslnafivauadldsznaumasnawladondein
Taldazdnstilaaziarsanisnmnwaasinanduagousnianasae

sUuuumsdENMInaafuasan1sEndwladasnaniniigade
nslasanmalngyimd daduwnsdassunmmaiaiangaluiagdi e
wAna ldwnaansavnldnaulungaduslaalennign wanainsiu
nsans1Aawin (ndnguuuuigindimineaisaziinisdanisdeiada
NIRAIAAD NFTANULEAIEWAT wazn1TUTTANTNNUG

dalauauus
1. dawdusnuzigeulauns
INHANISANYINGFNITNEUILARFINN TN TIIUEUNAYNSENAS
AR ARARATTEETUTI9q Tesed
1. nagnsamlszann1en1snaa (Marketing Mix)

1.1 NAYNSHARSNT (Product) AITHNSNRMWIFNUHNERTN
#118715U33999 Uszndnaviensesd mwusfﬂﬂumfmmaam‘smrmﬁm Fiay
snawelwdosmasmensasiadudiduusn uas ez Aza9dlanegn
Tunmsenagnsuansioun

12 nagnsvnasuman (Price) madantinagndmasasan
LWUUANANS1AT 8 (Value for money) tiosanguilnafinanvianangs uns
ngalalaulaGasasnan alvidnasidefinnnm niafgnme uiulengs
Aidandainanslrednalula nia sAnan azin Senrsnouannioss
namanea Imanzax lwusazngaiinvane

1.3 NAYNSADINIINIFIRTIAUIEY (Place) FoIaanuuudad
memsdndmineduineasandui uazuneinlneaws degusian
AenduineduAEng ) 5InEeEN813 ludamn1en1sIRs M ERINAT

1.4 NAgNBMTALFZNNIINAIA (Promotion) LHBIANTIENS
usans WuAnsngulnauilng {udwi Mass Product Gtk 3asfi
nsfemsmsaaafiindefuslaasnniign Ae nnslawanduialnsiieg
Zalssumuiiennniign waziAlasilonsdaasnnmmaianguilneties
Ao N19AA3IANLAZNTS IANAADITNEWAT TINTINSTRUUARITEWAT 113
sanUnsdolam 1w
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2. nagnsnIskusdinaatn n1sidanaatadinanenaznisIng
FUMIINERITI (STP Marketing) dongaiiivanefidungalnaiign Tiun
ngauwemds Aoduuatg ansauds InsAnunssiudiyees Sendniu
MsARnusTIaria seladwlnesaliian 10,001-20,000 U §
dnunizAsEUAT ALY :INMTIATIINGANTINazIFw e ngamanes
nanluwnguiildFiaviuasie fridede wasfimavdayarawmaindwlaze
wazdnidasIaTuIneRsEeIrIL v s uran Rl fis
vands “AnusianAIw ANNEzaIARasiEs” s lWUssAudana
aeludnlozangaiimane

2. darduanuzaInsUMsAneIdesaly

1. Anwnlwdednaasnisnanannsinm lewA fus1al swnIEsEsH
NMsAANA fudaenInIdas g uazswNSHARAMI e lWananIn
nauseyazasymluusaziuanedind uasmmioudleagnananzan

2. Anwinanan1suslnanaadniulsgUangnn 1w ausaunsay
dundl Aetlagtininmaiinfudssudundniarilvseangaan el
Fagantnsnaaamsugaulase U

nnRnssudsenA
wITed ASUNWERUSWITWITE 9INAMZUSISANERS NPNINENAE
guaT1EeH Uszanteuyszann w.A.2553

ana1381989

Assdn Tadgelsni. weBinssunisidandadnaansvasguslnndnams
Tudinuluwamaviauasuinlyvg Ssningevan. doa
NWINEGTHIATWATUNS, 2551,

P ALES. msﬂ%’uﬂ@a@mmwi’fnmﬂﬁan'\suﬂnﬂu,azmsa'a
a8n. NMsENBUIHNANGAINTS TATIZRAMMWENIMOLAL; 1-2 uaz
15-16 fguwiew 2538; Unnow. Unnow : Audiaednilnuei;
2538.
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UNAREa

N13AN¥IFULUUNITYINwEBIiINanIgENTInTauuny3 d
SnguszaerlaAnurtadendemasaguuuunshawaesiinaningn dom
UATIANMIANATOIANTIQNTNININTTN TINTIUWININTFIETNNITINS
P09fNanIATNIInInuuny3 Anwian GUGURwANENIZTNIINIR
WWNY3 130 115 A fusnsuazgaunamnlauns 9114w 4 Aw HUTIUTIN
Fayalaelduuugaunauazuuudnnunl Jirszvdeyalaeld A1sasas
Aade Andesuwnasgw Af Aen uwaznsieTsiaawUsUTI
NN9LAET

HANSANWINUTY JULUUMSUGURNUANENIaN W03 Iawnny3
fanwadn ULV Interdisciplinary FoUsznausnensUsea wazns
dosia s09n9aNABFULUY Multidisciplinary #eusznausng nsdssgauinw
N3 MaMAuALKIMINITYe wasnsinaama Ailuduitiossn
Nﬂgummw 018 U WazUszauNsolinauss AuAnENeiv wonan

‘H> a1¢ nSAN® LLﬂwﬁﬂLLﬁ%\iVIﬁﬂ\iﬂ%ﬂﬂﬁﬂNﬂﬁlﬂﬂﬂJW‘l ﬂﬂﬂiiﬂi%ﬂqiﬂq\‘ﬂ%
NH9NEY

0.

walimsvnaufinaniandwdinnuduanindnuinis Siaisin
Ussgaitnanizndwiid {ifeadacatninsuatd iawwANSI89RLE
pgnaaAaT lelanizguinis masaiusywiwwleuieifeaiunns
UfTRufinanizsndnlinnis idelvnmadunsaninludominuwms
fiuszAnSamanndedn

Abstract

The objectives of “Promotion of the Work of Multidisciplinary Teams
in the Protection of Abused Children, Nonthaburi Province” are to study
the working format of the multidisciplinary team problems and obstacles

in the protection of abused children and guidelines for the development
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of multidisciplinary teams, Nonthaburi Province. The sampled population
consists of 115 multidisciplinary team members and four administrators
and policy controllers. Data are collected using the questionnaire and
interview and analyzed using percentage, mean and standard deviation.
The hypothesis is tested by T score, F score, and one-way ANOVA.

The study finds that most samples operate a multidisciplinary team
at a moderate level, attaching the most importance to the interdisciplinary
format. Such format consists of coordination and referral. The next most
important format is multidisciplinary, consisting of consultation meetings,
setting of work direction, and follow-up. The factors that have an impact
on the work format of the multidisciplinary team are age, work positions,
and training experience, whereas factors accounting for problems and
obstacles are age, education, and positions.

The study recommends that there should be more multidisciplinary
meetings in the true academic sense, should increase its scope of
knowledge on a continuous basis, the administrative should support
the policy on multidisciplinary practice especially in the promotion and

protection work in order to provide protection more efficient manner.
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(One Stop Crisis Center — OSCC) #9.Uunibe91mlwlsaneunan In
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TEWT USRI, 2544, NSANATBINLRENIENSHLANQNNIFUNIILNA
AauLazHaNIIENTLUIUNITYATITHNID1Y.INEANUS
NANUDTR, N INERUTTINAERS, AMNSHIANFIATITHAERS.

q9i8 nneUszing. 2531, s1seunansisen1siaseitadeiawmun
ANATNYBIUNTIANTILATIER.NFINNANIUAT: HNITINEFY
SITNFNEAS, ANZHIANEILATIZARERS.

| NsasAaURAIERS



g o a

S33WANS ANUSEAUS Uas WesAAS Tudna. 2546. AstaufuRaulums
ﬁuﬂﬁﬂj\‘lLLﬂ%Lﬁﬂﬁb’lﬂLﬁﬂﬁLﬁﬂWlElﬁl'lﬂﬂ'liﬁ"mHHé. .U

ke Inlsaine, uwazame. 2547, AfleujuReuvasiinanizndnly
NSTUIRNSANATIILAN.NFNNAUAT, YARSAUGATNGENSIAN.

AugRNEaANsIAn, yaiis. 2547 unuinminfizesdusznauiandniu
aasgIuIne lwnnsgualinaanss sty didaATonfn WA,
2546. @15ANSLAN 11.







Article Review
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' Anthony Giddens. 1994. “Living in a Post-Traditional Society” in Reflexive
Modernization: Politics, Tradition and Aesthetics in the Modern Social Order.
Cambridge: Polity Press. pp 56-109
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Tuussaninananans wenwlnit Anand (Anthony Giddens)
Dwinnguidoananidinguiinisiduenn Snsnazesanaafinawd
radenninefisulaiuinaes Parsons, Foucault %58 Habermas
2IAALAWELTRAN WA NIIRAINNINIZYINIDIN BWEUAZNIZUINNTS
FoanrTwludiAnF AR LAz N e A TS AMEN LI BLAIEs UL AN
%aagﬂunazuaﬁﬂuaéwmn Iﬁ]ﬁlN'l'{ﬂﬂﬁﬂH‘WLL%?ﬁﬂﬂﬂHﬁﬁgﬂﬁl’mLmﬁﬁﬂﬁ’m
N19AAN (Hermeneutics) 18N15L892ANWIIEUITIU (Ethnomethodology)
NEWIZUU (System Theory) NISILATIZARGARTINGY (psychoanalysis)
lAseasnedten (Structuralism) WazHadlATIASGREN (post-structuralism)
PNUIRRRLANTIRAINAAIEMAT Daawd lEWRWIIEMIedensinen
wuulnaifiSendn “Structuration Theory” tTwN153ATIERIMBaNg S
TwSasmadaius sz awiTudons semsuinluiinszuiwmsndng
NNFIAN (Social reproduction) LLatﬂﬁiLﬂgﬂugﬂﬂﬂGﬂﬂﬁﬁ% (Institutional
transformation) (Elliott 2003) #evinléfmandidwanwniteluussa
vindomainensinadienlisumseansusniigauveem Anaud lE1inAw
Ausnwuazaanunisngedraanindwinnguidielnd (Modernist)
Ine lsvmminwdenguiluainsse: Aa seesusn vinnsininungud
ARAER 282y Wawmges Structuration Theory ZoidunsdiAszd
Ufidnindazninednszvinauaclaseaine uasszesiaw Iwnddons
astelnaigaUaeuazlan1 At (Bryant and Jarry, 2003) eazifinladnias
Tosiaa1nT 1990 1 UwAnaT

WS winssesfiaasasfmaudi \Junisesuleduduana
WANGENITEHINIAIINTIDIFIANLAZAIINSIDISTINIIR IwszauNTINe e
Awgiw analudaifaszasaasfiinlugaadeln Tuszsugiainen
(Epistemology) (Loyal, 2003: 121-123) %ﬂmﬁfoﬁa The Consequences
of Modernity Amawudleasuiesnasiinduss masimnastu (Double
Hermeneutic) * 347MN3520980ANINEWAZUWIRAFNT 7 TInTanguiuas
FaRunusng ) 2asdeRnAnaasinIsnaawlnagnsBaszinaanatusiaios

 grndiaiia ﬁ'mugw NWHRE (2553 23-25)
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FofefumwAmnaiduad Tumsamnuimenisiivauasneg wiw
ﬂ's'mjfmehf:ﬁaa%"ml,f':awﬁzi'maqﬁuasﬁwa:ﬁa%gﬂuuﬁq (Giddens, 1990:
43; Loyal 2003: 123)

Anand lenen “Anuilnadelri” nanefeisniszedianie
finnvIoasAnamedenndaindnlnglsuainaniamsssd 70 Saewn
ﬁaEioNaw%aﬁﬁw%wasiagﬂuum"ﬁmsiw’] valan (Giddens, 1990: 1) AALARA
wwidomn Tutlaguingslaldasnunaossie Indusag ludsgpadelrainan
UamedaduimmniszeslamAinaenadindv Wawnsaosdonnsielna
faflszaznanfienwmdunswam lUises 1 wighladafumafewuuas
ae9fwds nafe wnuiieenanifegandeaielnuddunazualulae
nAI53% 1980 ARAANFUEGIPNEATasdoRn e TudgAaTe e
H1%NITULUILENAITNLANATI5E NIRRT TR wARIURE WU AT
ANNLANFsrnI AN aNe InsAnaudnanfeiudoangandoaselna
wWisuiieulsiaomss

As1aSeULieuLwIAR2aInasaTe TN (Postmodernity) iU AHLTW
Tt Ivsinenedindis (Radicalized Modernity)

Postmodernity Radicalized Modernity

1) W lamsifeuiwluilaginle
WiHN RN NS aviaaNAzANe
FBvhanagn lasssnnfrasnng
dseirionas

1) H2INITNRIBITIFOIUBINEI9
ANFENIBINITUTIEUIIREENTS
LWINIZANE

2) THAwawlasouwilinzeg
naAsuinuwrasdonnluilagin
v”iLﬂﬁauﬁaanawn@m@uénawaLLaz
msmﬁauamé’nuwzﬂmﬁuaarmn
sUaNwOlAN

2) wosdnwuzalelnifidnga
Tugueifugnaaniwnsoing
dnwmizn1sunsnszanededanse
uysniszaslan lwdeinealis
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Postmodernity Radicalized Modernity

3) HBIIAINBYNANAIINTBYN
FRoantdwlded f28n15uen
Uszaunisalaanituiine

3) wasdmwInduainniiginig
WSINANAS] FRTINAY WHLT%
N9V TN TN OB IBITLAE
dnanwoinAnaduadelnavin i
\Anwleadnefings

4) wdaANNTnasinisAuAe
ANnnuaselwdeuseiRmans

4) wEINANFNURAINGZBIAN
\IuaserinlwiAnnasiuinfani
vliAnnssasudodnaning
usnaosdeyrluseaulan

AT wsTUUAETUM WAL
walalagnnisansduade
Tnainddnueuzazviandouudod
F9RY319

5) #519ngudraenslsenuiazas
tawnymradndwnszuwilia
nlamAing

5) FLA1ERINW0II5289N1T b5
FIWIALATNIT LB L2849
Useaun13aiLazn1snsz

6) Wi “Aznaw”’ 2093073nUsedn
Fulugnueniluaaannnsyngnaes
UM UUINGTTN

6) N@9IidInUsEINTWTWAINN
FudanaasUfisesassuumin
WineIsH  \Aendasiunistionsad
WwReIiunIsgeyLde

7). msnTinnensiiaslaiine

3 @ o £
Wnlulswsza1uiazasnisase
USUNWAZNISUNINTZAN T UEITR
lana

7) Msnsmmensiiaswisas
Adnlulauazimnuandn noln
szeulanuasyinafiv

8) hengAnadaNe lnalugiuen
\ugmauzesgnainen Jawnyaaa
waT A3LFITN

8) nenganaaNe Inadluginen
= ' o a &

19N 191U A WEN N D199 L AR

Ao ldaa1T N dwaunwaIa

3 Y 1

WuaaTe s

i3 Giddens (1990: 150)
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Twriksda Modernity and Self Identity: Self and Society in Late
Modern Age (1991) Amaudifinin dananeln AodoAniAnNARLUY
aftelnaignWamZe uazAuAnEsmauazandnuailduded liyad
Tls wdusigauiindaiwanenlimeldsuanadandasdiniunad
AnwfnafsfusndnwiaminnfazgniuWaiemaiendwindin
UszdnTuaenofiie: HomnaAaMIuAINIe NSLARIEIAYL LAz
szdanasianssnanlafeiuaMadNing Anade wazmsUsznauandn
5197 59 eausfidonnaunminiasfinsauanin fuRndmwanisnssriuae
ununansusazanlingnsdnien  dianluilagiudadugandouszind
\5192HDIUARIUNUINGTS 7 209500 NasI1es (Gauntlett 2002) Fi9fl
AaLAnd Na1971

“iyrvzvinezls? esfjudseeels? iseniulas? paau

daugnaoriniauaniwnisallugaass Insinawlate uas

uslasARIEAaUAIO 1A RNg SNSRI deay 5

UszdrTuluseduiuanaroms uaza19vs luvuuun luasely

A5941” (Giddens, 1991: 70)

anulaarnasAnndamanlugaatelnsidan1snAins

et unonadnsuazainzasnadsnuaclwszsusniv Anaud
nesPHan vz mas SR anunisTenyPRATINFaLINYNdRN
faluseiugamALazNaINIaBg 53 Nuien waslamATailusziuamme
fsnefianadenlesiuuazlianananfiasrianai lamnuesdudan o°
(Gauntlett, 2002) FoiflunsnesanaiUdewulasaganaIniwngeg
Structuration 289121 bk

o o Y o o ' & ' = o v o
° FomnInendnaznessAUNLANEIGRaIRLUULENEIN F1sBalEN9TATIsH
IngaasradonlesaaoussHanaInysssAUNnMALALYaNA
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Anaundidainludsnnade IndIndonnuuundsansauseing
(post-traditional)® dadnwaizasifaanymaaa lalsidudenlFsudunensvse
fignwaiuiuaveesildiisuwdasnsely nilsnanedulasenis
Pfinsszviowin (reflexive project) FaidlwmiSasfiissosriewag et
paaAnAILAzSasauARNUNIBGIR Y lUse dndnwaidiuaideluld
gowosdnunzidanafinldludnamie g wildnaeduwinindinaas
yARa naawdasued ‘Srdnuaizasyana alddeinufulaluwgfingss
vialuanndniusniiuandn wiagnanuaasnlwnsvi v
(narrative) omsiingsialy Faszifuasymna — drwinen masndsassios
fufdniusagnemsinanariuaundng Tulanzasnisriudiaussdiu -
Tsnansadusafiusdunias (fictive) Tgivionaim wsazAagHNTYINING
wan1sniang 1Anawlnlandreuansudiseiuuazifaniaan i
‘S0 Lr"imﬁuﬁmmaaL'i'lagjmaamm (219371 WNTIREA, 2553: 47— 48)

wmmﬁgn%ﬁuanmaﬁﬂiwﬁ \Dunitelunaenumengudeadiia
inudiudAnInnddoanaste nsiuazlamated Hudunitamitde
Jeensasviandanuginnmduadelnido Reflexive Modernization:
Politics, Tradition and Aesthetics in the Modern Social Order (1994) ﬁﬂlﬁfl%
HBT3INAU Ulrich Beck WAz Scott Lash USZlawsIngzwineauaadnnaiee
dendeurasviorasfidAnyfanissemoasauszifiuie g @aduiugm
mausemaTnslwlanlufl) Wemsssermsshlauasinlugmsssviaudn
sadonn o fidsnanasaiuwAnndsasieInaifidnazdanganaand
adngmeluud usivosamasiinssusifeaiulanaasanadng
Tydedonainen nanafe 1Usen13usn Reflexive modernization S918uanwes
Smwefisuesane vl iRasiuumAndonnase Tl auwanmmwsurens

6 msﬁﬁlwﬁaﬂwmeﬂﬁwﬁmﬂsuw:ﬁnmﬂLﬂy&ﬁanmﬁmaeimi’mmw 1l
1903 lefinsInnduwIRmssna1I881995695 wnUszgalsas International conference on
Detraditionalization: Authority and Self in an Age of Cultural Uncertainty dnlne Center
for the Stqdy of Cultural Values, Lancaster University ﬁwwmm%’m\‘i’mﬂizqﬂﬁnmH
N UuriksZa Detraditionalization: critical reflections on authority and identity at a time of
uncertainty (Paul Heelas, Scott Lash and Paul Morris, edited, 1996) ‘j\iﬂmiaﬁﬂ’i’lﬂﬁl%ﬂmﬂ'ﬂmﬂ

winamasasnaduadelnd maandaresasszmdluuuunasadielval sanfonissesse
msUszhugUszinditiasnssussingditsia
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wasnshedemnglnide usivosalaliuasidonsasie Tnaan dninune
famysniuuuiong uazviunanamawamfidiamsinlameadefivinlviam
Tasunansznuniannadesi lduinanandiansonaise agnelshi
dopnanelrilalonaliislafn Taspsiy nSnmses wazdsvioudown
wSimanandumaundentudonalan FefdnuwazstawnaniuGes
dnunizrasgpasiE nafifnsasiontaudoriu M dewuandelasessn
szuanldgnszyhnsiidaszlunsdninlaannlasessne nanlwtfawnidess
NIATNNARIINANHANAWTIF 7 Tixnanan1duynedens uazfinisd1snn
B39BIIAILBY (self —monitoring) IasseananualanIznn Usen157iaa9
ns38a519UszIngl (Datraditionalization) vinnansgaaselna dolaild
Uszifinaaenslanafedoanilaifaninuszinddnsioly waludonnlan
fifidnvnzsauivilan (cosmopolitan) TEfinssorninfuangeUsine
diaunilasssiwasse devihlwdwnneriudaniunwirnamdossislna
TwSasasnisiuUssindisng Uszn1siiann Aonasoraasaineinen
(ecology) Zs T lHuASasaBsRIIAREH (envionment) WkIRAISEY “AMNHLEeS”
(risk) WanTudsziiundnilasuanaanla WNSIZ3NITNENEINAIUAN
Sosn97 Tneasfiden limadoRngunasngdeasreanadossie 6

UnAN “domundsansnuszngl” [uunanaiianndident
ewd 2000 Fadudfiauninadansnes wiwiesfaingfisne W
wRnsal YoK 1usn FoiaznuinwisndiuiazdiuumAnrasnna
Inasielnsinaznissueulndesdonaing sae deaslanainluwdin
squistamdnly

v
asutilaniunAy
“Living in a Post-Traditional Society”
inanfeaglutonauasnsdugrasaingy dRnFansiids
wdiunszlnanedanlan nangadrenduandsnwamtasien wile
T lwdfinivi Iisnandesgiuinandnainsauiianamn #190
Ua1gAnIsTuit (Fin de siécle) lagniiennagnoniteznelaiinazdnlu
szeUgBINMIauntigeauTuanwmesg 9 gravzasansluddelna v3o
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wsiusigravaUsziRFmans TuanwazaninislnsnsassziananuAnsasiis
sheAna3FngasAndusuLazAMEicIaTa Fousiuawin “31” aglud
nawasnaAsuilag wiiuA lildurisd Hudonnms Sunnusfariolan

Ussifiundnuaeninandluunanudiaa A1 “msiugn” Tufii fe
naENEwIasgAlvaNSend “gandianInUssnd” Aieazospmdn
asieInaisinazdenuAinadataswd duduwinaafiazdngandonds
UszindivSolal gaadelndvinliAnnsasolssndilndgeilvifianis
gryaaezasUsswdluuuLin ldvsa sl Addnyfigafreinensnazesssiwd
meludannasielnanseiasndonmguinde mnaduaislvals whan
aelluanARaasAn’ ngnamiazsuuusoanTulandsieTna lagnsalws
TasAmaRasanegazden Ingluseslufanausurdsosmnisasaud
NNANHARBITIANAL IUEN

araun1siUasuwlas (Order of Transformation)

fepnAaRsrandiunseInizainsiewtnwaaSoeran
= a ' o o 1 da ° v o '
Wik AIN1SLRZE18209801TwaNe IndNAN1sn AR AN Wz EINAaHw
nszuImMslamATng wazdnusziiw NAssinszuInNIEaINTIsAELUA
' & 4 a o @ =) =) d oa a
agnnlagadunisiufennlasdsanade Indad1sdesnielan huAad
NS2UINS IHENUNLIDINITIARVSDanewlenda a1 1 L lerasuszine
= v o ° o ad

(Evacuation) #a1Uwn1sgarwdnmeuasimwatyrizesen3aussnan
d13zanAgaasIse [nanIaiunrsna U Janine sen TN ue g1
gnszyhmsinginssxeaaenadeuasansiudewutalanuas luaazideani
answaluszavlanetvssdonananisnszyinaaenyueinis anadanles
FOIFIEHNANH INATANUNIN NETIRE H9RBIE1G1IHELAZNTIIANGHENS 7
7 m‘sﬁmNﬁaﬂ34LLuuwa"am%mﬂistrﬁnmmﬂ}sﬁaﬂmﬁaqaﬂ'wmi’mmw 1ud
1993 lafn1siwnduniAnssnaniagnsasedolunmsuszgaiias Intemnational conference on
Detraditionalization: Authority and Self in an Age of Cultural Uncertainty dmlme Center for
the Study of Cultural Values, Lancaster University Founpmaanaszgwlenaesnidunia
%@ Detraditionalization: critical reflections on authority and identity at a time of uncertainty
(Paul Heelas, Scott Lash and Paul Morris, edited, 1996) %aa‘imiaﬁﬂiwﬂuwmﬂﬁmﬂu,dagu

nasasAndwadelnd nsanaaezasUsewdl luuuundsadelvi saufensTeasis ns
Uszhuguazinaliiasnsoussinadilan

| NsasAaURAIERS



sanmasy axlameluTulanesmadewshuusiaziinisdnssuusadeuuas
riaguUs1aduan s

TugAussaiouriedlyqn (Enlightenment) i fnanefofinud
AnimuanlfuiusnsaiolssTRmanssienisdonlasmnaiuaznis
wnlumuandseTirmansluawian AaaudimuwilwiAnnsaInauas
AfiwingedazineanandnsUssindiuasisnamdwmedunannie
g Inlasessezasnnuimanaiadanyudidumnioniwiacndn g
nFuARewAIasinsawIa ngifssuuAamLIwnaTunauas donnuse
92MIgILUUNTUIAITAIANIS @odndnuazrasdonnanelred) teiowns
\iwidngnsanindeasrinlvaanananafuaguaronayudinoiaz i
duaenelsniol Anauduasluwiuiniiniadngdeansstelnala i lnin
fofianshelunmunus luwanizfenin Snsasialnaiaansayinlviaalona
wazanmse lswari

nasedasedesngy Afselanaielvszesinandaiainnisie
AoasiaUfiRnsrasgAusa LTy iwe ez AIUANaWIARWAT
vliAnuanaznudilailddolatuanse Basmeneaazauanawianils
awIARAES LMY SoRRuwIRRAETU “AnNEes” (Risk) Tuaos
U i“rﬁl’uLLsﬂﬁaLﬁaamﬂmmiﬂim szfinamwminanadeswdeads
WaararwawAm femsUssiuamaides mmmuammssmmwﬂimu
sztazauAnNdSadamsmuaNawAR uazsziufisasfoiilasssnnd
gn3nsmIINMsERnaIeaAN wazUszneianeg Tagysately auiia
sunuuirwandlaileisng g du fasodn Ussfiwdasmazlansaufisned
fidenannrimanednanaduiesvg vweawiaeT lifrauinan oy
vinaneifenllanagnaannandeunsanananainnnslanamdwdas
vaenaae asNwandLAEITUANAEEINAUgNNAUFENTTaTUIBNE
Tansawduann asiunsadunenaslasazsindefofauadiuifiauiide
nowilansavuazynmamuuzineng g welnu Tulanderafinisszriondn
@aannuulenaneniuwasAusznaundn ANudauzasan (scenario)
fenanniduEasfsslssunnuaula

o a - Fa & o o o
® F99TUUNITUTAITIIRUUUBIANIHADINA D UGIFAZBINTIN T ONN UGS
(Disenchantment) 91nASNwazMsBAToUsZING luasn (§N19R FunniY 2552: 61)
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gasde Inadoalowduwganaass apwdagniuninagau
Tumsmasasawialng Jempudluguednszrnisunsasalaiaansnaiuny
naiinawle ndaniuinsnassonudydwnseunagisagionaniies
Tls nanmasszasgasde Insiinlmedyndelailfiduaanaign
wavaiawviatyanlevhmeanIasandli duAeiusinanisoin laiuines
Alamenfinduaiiause nsnaaassziulandasgasslensidndnume
209smngNgagnszyinnsuazlasedse nandelasusnswaainnis
wizenezasanTIwaNE InagnM s inInUs s enenyuiuazanRe i
AlAsudnSwasnnsnszinzasayedsie ANNANTUG2093ULUUEI6
fARTUwIINANEENTRSTRINSURRE BRI LAz AN aifFRT iR
pIe) ﬁmmﬁlﬁudﬂmimaaaﬁmmmﬁﬂLﬂ%ﬂﬂiﬂﬂaaaﬂiza‘iﬁ% (Everyday
experiments) “qﬂmtmmaawsﬁzﬁa%mﬁmﬁﬂuLLﬂmgﬂl,l,uwmﬂmwzﬁl,l,az
Amnaiduaseaaslan demelsnanssnuannmssnaneasssuuiiduwaesas
IAIENBIMINARBti kU UNZBIN LWL MIRsss IndfeAN
L?dilEl’J’d'lmw (Displacement and reappropriation of expertise) %ﬂL‘V]ﬂI%Iﬂﬁ
LERIUNUINZBIENBAT AT BT TwBe TguazA N BT TN
fomsanzinw fnmwdendiagneliawinisseiaiateuwinudenianis
wWasnwiUasTwdeUssiBmansinseanadessgawmansassionsassis
Fodwsmatnsraanaluladfiirnnuazasmasniiuiinusza iudelu s
UszifinzasandnUszindidnaniiettodionaasinaiud lefinfle
IneRnandasuneanwusan1snUszine lwiadadn U

[
=] o

N13RaNLUadR9 (Insulting the Meat)

Tudanit Amaudensogroassuienufofizecswe Kung San
Tunzianmenaas iWawswaiiiaasuenduanaiieasdamauuy
dowen ainelaTdaamvnunansnnlwe wasanluenaznaiggnuianouiiad
TAN209AMIWT ARLARARWII TR TINLUUTIT N lFd A ansinTind
(latent function) fiaz IAnluENTANETRR druninfindnzasossaien
UfiRminanAsnsilmAna i iesluwngawen i duganeutinee
pivilanazasorauanueninn dudelafinisardnivinlviaunioaula
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sAnieuaginiionndn (Liddnsazan) Anfiduginuwiainiadule
melwen (healer) asdlisionan 1@l uasfnsan1sfiazynlwamininla
douae AeAmanddinaninusswdifntonfeiuisnssnuazdentas
fumsaseamaasrAnelungaing wlalduafifuwluaunalnlems
vanang laifasgneiornans

91NFIBENNZD93AUZINE iRAuAREUgNI15a5UIBIINTe A
Tulannasansnussndlazsasianson lusasUssiburan As 913nUssinel
Foaslsriwun? uazeslsRennantRlneiluzasdonnadnuasing? vosas
Usziiuwaananaegnidluwuidlaldgnasaseuluniedinsinet e
S dusdnanennaluadelna uazlaimegnasiaaaulwmennyueinen
LWﬁ’lzﬁﬁ;ﬂuﬁfaﬂzﬁ'}ﬁfgﬁ'm%’mn%mﬂimwcﬁﬁaminszﬁflgflg (Repetition)
fgnundnlisgnomniedusn aIaszmddodwaiownndadoas
rowdseInallisein uwiidofinsfissvsinfaasiuf laigiisezenosls
dnloedonnly Salaifanadn duiazdonmsnszyidhiunssesssanume
donndnsialy uazAmdnumzludnuazmanssyiddaduunedeiisesmans
afunBannnihmafininiuduuuuiuuoui

Raandinihansausangiinzuiuitosiuamnamses Jaduwema
75991359 (Collective memory) Usznaumignanssn' Lﬁaufﬂﬂﬁugﬂt,l,uuwaa
AIHAIIBINGAT (Formulaic notion of truth) HEUnnwsnwn (guardian)"
uazfwasTuRRaNANTS TUANu BT s TaruazA AN AN Lot
fUanUSTINTEN (Custom) Feanaazaaslwiizasnisasiidananseaininy
71599799 (organizing medium of collective memory) LONATNIITI6

® managvheh Beru nadafsmiuiunsmuannm adaUssindRodrmoluaia
Hoomazdanasiomanasyhlutiigiushe AndnunstasmanssvhdhARemsvheuein Tuaned
nsnssviluwaimfassawiARAwlnside

© Amandifwinsnsanuamadypesninssndusiaujuaalalsyniues
AuAadInUsEa NN insnziisnasnasfigunnysnen (guardian) Wusnanedanszning
Ussiweinugmn

"gniingsnwinandudisnguiludons  Aunsaddniniedus  dasrenaes
Wisuaiawtudiflenng ludornsolna usiilaldgdersng  wasguniindsnwdona
fmihidenlessswditugauwmelurinin uslalsdeansiiaumenansusie
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(Globalization and the evacuation of tradition)
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sanananunefidededutonu wasideduminansuwlasmansadialon
ludisnanssnluanuazdutonu wialwnsnasinaeslsusedrsmanenu
\duwarmsdssamisinsessiaeiinmeyly
feuszhugnonanefifedasiuTnwsrandsndioglueanda
Uszimdldnaznanelunsanannan wiinisnaznosnsanannan linitend
naduuAing Aneudienasanannaniasaunguivaeiog luwiis i
fiin ssanannen i limanedauAingrial fufinsivasmisannssiwd
fgouuavaguameluudr winsanannamdudydnunifidwaiaosion
AT Nsanannamdwayanul (signifier) ﬂaoaﬁmmaflﬁﬂ*@mwia
v3eatioeTudyanuaiidenlsaiutagiunlalsidmuansdndnwal
aa9nn Tngiidunsananmon lidndvazsoadenlefuinuifaves usidn
nAngUdyanuainaansnsesiuldiieauisesn i uiBesmnlsinms
d199n Uszbuihanlafifensanannentionaneazfianunanefnesiu
douluafuaiananaaeluud
msnndsasgasse v laldnsaenamimedenaaneaosisnsss
dun wseRisnsswmaniiueaslefimsseitunsaussRugtusnnailag
ganluriusaenionud nienandnienieifonsidulssmdiuszfivglu
WA=289 Hobsbawm Thalas ARAuaLeENTIANI RENTInTien (ritualism)
LAZNSTUIBAISESINDNTIHN (ritualization) 2BIANNENABENETIAN 289

NNTINENABQUATIUEI |



Max Gluckman snaSuneiiiuiiin WEnsIntienazAsagsaLiafianssnni
WSnssngniuANNidanslaermans nianAneaudSaninanaduasona
gsdi5e nszutwnsEieRanTINIdeRNRa NSV R SN doAN
Teghanmnnaunumessganlulamanisieinaasing ] Ranssuienuas
3mUszndiazasatsa luuaznssvifaSastuliieaasinugasrinlfiin
3msssennamanezesefatuilafiay
3nUszindllalduAnisiadnasesednildewutaslailanga
nmsUniasaniunndagin waansadsznayniuiudiwia uwsidgsundag
TailwAndef luvinew wihaziawliimsdnaansiduwnumdnaaaie
Uszindl inazauiingusnsousmadealesiudwaseswszgiduwd 2elu
witwENTINNIMaasazfnndnuaesuenawise agnslafianu 11As
npsrnuduasefifgaadiSalugueddunindauidaniumndnians
tuan3aUsngl AnmaTamngaa i liudganandeanaussiwe
Mlndenduseslalduazsindagtiuivennldonlesin ayaniddas
naredussanannenfsaidefinisliudazaziisrnuaiomagnsdise
wazUsznginaznauluganimaasnisiliusssaitennsodwlniise

Usziwel 31MnssH AITHIULII (Tradition, discourse,
violence)
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Tunninmsssnifissidevuuundsadelnd laiiUszindaznsagnie
s5olnaifiona Uszindlmantias liszvianfedwafiuendmiindoagiua
Avdnansdneialy

\Weensziugn1siATed snasfininfinisusneseninonmen
gaedInauwLazdInsINaNasls 4 35 Ae diunisilinSe (embedding)
2DNIRIBOIIN N1INOWAT (disengagement) mﬂﬂuﬁuﬁlﬂ%ﬁmg 1MNNTIN

| NsasAaURAIERS



WIBNTEUNW (discourse or dialogue) wazn5UUTIAUNTOAIINT NS
(coercion or violence) L’i?ﬁ]xwuﬁg\‘]ﬁLLUUlﬁ%ﬂﬂ’]Wﬂ’lifﬁ?}aﬂﬂ']’iﬂixﬁ’li%‘ﬂqﬂ
Tuuaan oeesiasanidasinmeluivinlviluwlule agnalshia tademants
doualwusazdonnfiuananein ludoanfinornadouazufunnisfiin
SvBwanasainlszndideaanisnasyuasyudge dmnaniiazauan
AnwnAsNaguannAn 1y (nilawiufsesyimanguninginuuan) s1une
MilanToae TwnianunasiagawnlnguazgnuninlifemuansUiuuns
wdonenmenfienand nsnawsa it ldldnssuiwmafidds jisnns
aganninlugiueiiunazosnsdnszifeouasszuunausdeInsidnaiud
wazia wiswdaniugUassnfiiuanneisnisdeansiilalduasviastinge
nafinauasgasselnd InsanizniaisasaasnssuiwmalanAte
anwnnsaiaesdenngninnsawnnoeein angnuszindignlal
nIeSuNELAzLARITIRK WIS NI ITindIN e nanlaeagy Usziwed

savagnTuiniiasgnlalunis ldasuneiiaries [sutvaenels uazgn
waeawsane AR ssuwmnAudsswddwuas s WAniannsnszri
U9ae198u s 8n manewsiFeanaintwlaluunsuiun deunsassasrinly
fiddinsnnduidos 9 Anawdendiodsansld@ingin madewilag
nadonnlwdelaseasreviniwanaduiusndgoznafenly wazifin
nsseAnINRednanvalfaurasmgene 15aswuin lndonnasfiging
N ManevanauATNdNTUS Iudefisziunnaguusineluesaunts
v3oifuneanvitsaasnisuilatigniunuiiazsosmuagiuananasia
Tuasounss 1Dusn

mwENTusawsuasItTInUsz Twlssunaanszdeulanlunn
searuiidanleoin miﬂzmﬂaﬁﬁuuﬁiiumﬂ%ﬁﬂﬁlﬁmﬁ”'am']aq?w,lﬁm,l,m
MsEwEIw AnmudSendn “Uszzndulnezainisamaiun” fasenin
fANaSeRas TmueTINaY Fevin IHARNSSUTs nsafiuse wazn1sasng
AnadnlaTanih SwlunwneNzanANTwLTIINANSNawEI88N91n
anndniusiualidumadenis dadunsasredndimisuiuszning
anudnlulszasUszandulnenfluanasdnluseduaesdindimeaiu
Anenwiiiansunasasuuulszandulaeluszsulan

NNTINENABQUATIUEI |



WHIAIANAAIINI AUz UNgATUZDITNTINANINIANYDS
nsnseviuazUszaunanl wiluanzifenduiidugaEuduaesdngna
NaFIANLUU Inaise %\1L%‘Jugmmmaaé’mmzﬁufaﬂ (global society)
Toiledoms TansunienTn (world society) wal lugusfiduiuif lifizouwe
doduifinnugniuntedonasasaseanlald dunaanannanainadis
widwazfaludetyniiolusziutannuasdmanudduigndan
Pazddena g landusmilewin SIANFINGIAANIUSIWITOUSTIN
(authorities) wavh IAiaN1ssImEwdzDlomauazdynuwszamdnluln
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